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INTRODUCTION

he purpose of this collection of essays is to rec-

oncile the statements of various great personal-
ities concerning the eternal spiritual identity of the
great rapanuga-acarya, paramapujyapdda nitya-lila-
pravistha om visnupdda 108 Sri Srila A.C. Bhaktivedan-
ta Swami Maharaja.

Our dcdryas cannot have a fundamental difference
of opinion about siddhanta. If sometimes it appears
that they have different perspectives, then that dis-
tinction is only in terms of an apparent consideration
(apara-vicara), not the essential truth (tattva-vicara). 1f
an apparent controversy arises, it is the duty of the dis-
ciples to offer appropriate reconciliation. Knowing that
our dcaryas are all free from the four defects of condi-
tioned consciousness and are infallible, we glorify them
by demonstrating the intrinsic harmony between them.

The argument that has developed recently regard-
ing the svaripa of Srila Swami Maharaja is indicative
of a serious, fundamental misconception, just as a fe-
ver in the body is symptomatic of a deeper disorder.
Presently, a grave philosophical deviation is being for-
warded by a certain section of persons who believe that
Sri Caitanya Mahaprabhu appeared in this world only
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to give one mood — manjari-bhdva, and that all dev-
otees in His Gaudiya sampraddya must also necessar-
ily have that mood. These persons go even further to
say that if a devotee is not situated in marnjari-bhava,
then he cannot be an dcarya, or even a true follower of
Sri Ripa Goswami. Finally, they unjustly claim our su-
premely worshipful Srila Gurudeva, paramdrddhyata-
ma nitya-lilda-pravistha om visnupdda 108 Sri Srila
Bhaktivedanta Narayana Goswami Maharaja, as a pro-
ponent of their unsubstantiated views. The intention of
this book is to remove the disease of this apasiddhanta
from the body of the sampraddya, and protect the good
name of our Holy Master.

Sri Krsnadasa Kaviraja Goswami has clearly stated
the reasons for the descent of Sri Caitanya Mahaprabhu:

yuga-dharma parvartaimu nama sankirvtana
cari bhdava-bhakti diya ndacdamu bhuvana

Sri Caitanya-caritamyta, Adi-lild (3.19)
(Mahaprabhu said:] T shall personally inaugurate the
religion of the age, nama-sankirtana. 1 shall distribute

the four mellows of devotional service (dasya, sakhya,
vatsalya, madhurya).

Thus we see there are devotees of Sri Caitanya
Mahaprabhu situated in all four devotional moods.
Some use the argument that because Srila Bhaktivedan-
ta Swami Maharaja was an exalted devotee and dcarya,
since most of our dcaryas were in madhurya-rasa
he must also be in madhurya-rasa. But this logic de-



nies the reality and validity of other devotional senti-
ments in our line. Certainly a mahda-bhagavat Vaisnava
may be situated in any rasa and hold the position of
dcarya. Indeed there are many such examples, such as
Narada Rsi, Lord Brahma, Sri Veda-Vyasadeva, Srivasa
Thakura, Vrndavana Dasa Thakura, Gauridasa Pandita,
Hrdaya-caitanya Prabhu and countless others. Internal-
ly, the dcdrya remains absorbed in his own devotional
sentiment, and externally he preaches all bhdgavat-
tattva and [ila for the benefit of the entire world. Srila
Sukadeva Goswami, while being situated in his own
ecstatic mood of dasya-rasa, so beautifully described
all the pastimes of Bhagavan that all devotees of even
sakhya, vatsalya and madhurya-rasas depend on the
nectar of his remnants to nurture their own bhduva.

We trust that the discerning Vaisnavas will appreci-
ate the siddhantas of the previous dcaryas which are
presented in this book. These essays were not com-
posed with the intention of causing argument, or im-
posing any personal conception onto others. In his per-
sonal practice, every sddhaka has the right to meditate
on the spiritual master in whichever mood will nourish
his own taste, as is demonstrated in jaiva-dharma and
other scriptures. However, the spiritual master certainly
has his own taste and sthayi-bhdva, which he himself
reveals. We do not have the right to make public con-
tradiction of his expressed mood, nor to twist or misin-
terpret the perfect philosophical principles established
by the previous authorities to suit our own taste. These



essays have been composed in an unbiased way to de-
fend and elucidate the pure teachings of our disciplic
succession. We are sure those of generous disposition
will appreciate the contents within.

The followers of Sri Krsna-Balarama Mandira,
Ramachandra Dasa, Prema Pradipa Dasa

Sri Bhakti Prajiiana Kesava Goswami Mahdrdja
Tirobhdva Mahotsava, Saradiya Rasa Pirnima,
530 Gaurdbda

27 October, 2015
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All Glories to Sri Sri Guru and Gaurdnga!

ARTICLE 1

In The Transcendental World

All Are Very Sweet
March 4, 2015

ear devotees of nitya-lila-pravistha o visnupad-

da 108 Sri Srila Bhaktivedanta Narayana Goswami
Maharaja Srila Gurudeva, and nitya-lilda-pravistha or
visnupada 108 Sri Srila A.C. Bhaktivedanta Swami
Maharaja, all over the world.

I offer my appropriate dandavat prandmato you, in
accordance with your position.

The discussion of transcendental subjects is not
merely brain exercise. By logic and argument you can-
not prove anything. Whatever you establish will later
be destroyed by a bigger argument. To understand tran-
scendental things requires a balanced heart and mind.
Sometimes we use only our mind but not heart, and
sometimes only our heart but no mind. To discuss prop-
erly we should be neutral, like a judge considering all
evidence. Then a proper conclusion can come.

First of all, in whichever mood parampujyapd-
da Srila Swami Maharaja is rendering sevd in Goloka-
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Vrndavana, there is no question of that mood being
lower or higher. There is pure adjustment in the tran-
scendental world. Conditioned souls cannot under-
stand that really everything there is completely cinmaya
(transcendental). Whether one is in sakhya, vatsalya, or
madhurya-rasa, all are transcendental, and so there is
no differentiation. Only for /ild is there division of ra-
sas. From this world, the jivas have to respect all these
transcendental relationships.

Our most worshipful Srila Gurudeva said Srila Swami
Maharaja’s glory is that he is a rapanuga Vaisnava,
and that is certainly true. Whichever bhdava any of our
dcaryas has, he had to take from Srila Riipa Goswami’s
moods and ideas, for any rasa. Therefore all dcaryas
in our disciplic succession are called ripanuga, al-
though each one will not cross beyond the area of his
own rasa. All follow Srila Ripa Goswami, but there is
some special part or department that not all touch. We
can see in reviewing the Folio that Srila Swami Maharaja
has mentioned “Rupa Goswami” thousands of time in
his books, but has mentioned “Ripa-manjari” only five
times, and never once mentioned “radha-dasyan’.

Sometimes Srila Gurudeva also said that Srila Swami
Maharaja is ripdanuga in the internal sense, “serving
like StT Ripa-manjari.” We can compare this with how
Srila Swami Maharaja repeatedly told his disciples that
his own god-brothers were all kanistha-adhikdris. That
was not true, and anyone who insists on following that
statement on the pretext of guru-nistha will commit



grave offense. They can argue that “my Gurudeva said
this, so it is true!” but there is no sense in it. Such state-
ments of Srila Swami Maharaja were very bold and clear,
but false. He spoke like that for his disciples’ welfare, to
keep them from going here and there so he could keep
them close and give proper nourishment. This is called
preaching tactics.

For his own preaching, Srila Gurudeva also used tac-
tics for the welfare of those he was helping. T heard
he told one devotee who was attached to Jesus that Je-
sus was also in manjari-bhdava, and took birth in our
parampard to perfect that. We should understand that
before Srila Gurudeva traveled to foreign countries this
manjari mood was not present anywhere in the West-
ern world at all. He brought this mood to the West, and
it was a shock and a surprise for many. Therefore in the
beginning stage of Srila Gurudeva’s preaching he had to
do things very carefully. Some statements can take your
preaching very high and some can immediately destroy
your preaching. For this reason, Srila Bhaktivinoda
Thakura also says, “Oh my dear preachers, if you want
to propagate the mission of Stiman Mahaprabhu then
sometimes you must hide the truth, if that will make a
big quarrel and disturb your preaching.”

Wise persons know that by catching hold of a su-
premely exalted personality’s lotus feet, one’s desires
can be quickly fulfilled. In this way, whichever rasa
one has intrinsically will very quickly come to perfec-
tion (siddhi) by following Srila Ripa Goswami’s ideas



and taking shelter of Stimati Radharani. Satyavrata Muni
ultimately prays “namo rddhikdayai’ at the climax of
his Damodarastakam prayers, but his own mood is not
manjari-bhava. Sri Suradasa has vdtsalya mood, but so
extensively extols madhurya-rasain his poetry. Sti Ud-
dhava prays for the dust of Srimati Radharant’s lotus feet
(Srimad-Bhdgavatam 10.47.63), and Sri Bhismadeva
also offers prayers touching the mood of the gopis even
at the last moment of his life (Srimad-Bhagavatam
1.9.40). None of them have gopi-bhdva, but they take
support of that highest mood to attain their own per-
fection. Similarly, there is no problem for someone in
sakhya-rasa to receive and chant sannydsa-mantra
(gopi-bhava-mantra), any more than it is inappropri-
ate for him to chant gopala-mantra or kama-gayatri.
For example, Srila Gurudeva also gave gopala-mantra
even to some devotees he confirmed were intrinsically
Rama bhaktas, because these highest mantras nourish
all rasas.

Our Srila Gurudeva is a very high personality. He is
transcendental and knows everything. He knows what
is good for all jivas and how to distribute this highest
mercy, but very few persons can actually understand
him. If Srila Gurudeva had said, “I am in madhurya-rasa
but Srila Swami Maharaja is in sakhya-rasa,” a big bat-
tle would have come. Then how could Srila Gurudeva
fulfill the order of Srila Swami Maharaja, his Siksa-guru
and bosom friend, to help his ISKCON devotees? They
and the whole world would have been deprived of very
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important things. Parampujyapada Srila Bhakti-raksaka
Sridhara Maharaja said that Srila Swami Maharija was
in sakhya-rasa, and after he said he was also attacked
from a neophyte section of Srila Swami Maharaja’s fol-
lowers. Srila Gurudeva knew very well, “If I give a cor-
rect statement about this then my preaching will be dis-
turbed.”

To defeat Buddhism and accomplish Bhagavan’s
purposes, Sri Sankaracarya also used wise preaching
tactics. Where the Buddhists said truth is s@nya, noth-
ing, he said, “No, it is something, but that something
is nothing,” and thus he played both sides to fulfill
his mission. Srila Jiva Goswami also apparently estab-
lished svakiyda-bhdava in Vindavana-lila, but if there is
svakiyd, what is the need for preparing any kuijas for
Sri Radha-Krsna? They can just go to Their house. Srila
Jiva Goswami made such statements only to pacify a
certain section of stubborn persons who could not ac-
cept his own mood of parakiya. In Sri Sridhara Swami’s
commentaries on Srimad Bhagavatam we sometimes
find a smell of maydvdda, and it appears as if he gives
support to the doctrine of impersonalism. By this
‘smell’ he gradually attracts maydauvddis to the devotion-
al conception. When a fisherman puts bait on his hook,
it appears he is giving fish something to eat, but his in-
tention is to catch them. An dcarya’sinner mood can be
very difficult to understand. When Sriman Mahaprab-
hu was crying in front of Sri Jagannathadeva, many
people were there but only very few persons like Srila
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Rupa Goswami could understand His heart. The com-
mon people were perhaps thinking He has some family
problem, and is praying to the Lord for material help.

Only by so much sdadhu-sanga, so much deep study,
and by keeping a peaceful mind can you one day real-
ize a Vaisnava’s heart. An dcdarya's own writings and
activities are the biggest evidence indicating his own
mood. The prayers of Srila Swami Maharaja in his dia-
ry are proof of what he wants, “Oh Brother, Sri Krsna,
when will I graze the cows and sport with You and the
cowherd boys?” He wrote “vane khdi lutaputi - we will
steal each other’s lunches and have picnic in the forest.”
This has been accepted as Srila Swami Maharaja’s eter-
nal sakhya mood by Parampujyapad Srila Bhakti Pra-
moda Puri Maharija and Parampujyapad Srila Bhakti-
raksaka Sridhara Mahardja. Many times Srila Swami
Maharaja plainly indicated that he was in sakhya-rasa,
and longed to enter these pastimes, enjoying laddus
and kachoris with the cowherd boys. All of this evi-
dence has already been compiled before by his disci-
ples (*see Endnotes).

Another consideration is that Srila Swami Maharaja
has established the deities of Sri Radha-Krsna every-
where in the world, but that is out of preference for
the pleasure of his spiritual master, just as our Srila
Gurudeva established his own Guru Maharaja’s istade-
vas, Sti Radha-Vinoda-vihari, everywhere. However, in
Vrndavana where in his own nitya-siddha svaripa he
performs his sevd, there Srila Swami Maharija estab-
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lished the temple of Sri Krsna-Balarama in Raman-reti,
the place of cow-grazing pastimes. Srila Swami Mahara-
ja has placed Sri Krsna-Balarama centrally on the altar,
and Sri Radha-Syamasundara to one side. No Vaisnava
can place his istadeva on the side, or tolerate that They
be placed so by anyone else.

In this way, the sakhya-rasa of Srila Swami Mahara-
ja is supported by Hari (Sri Krsna-Balarama), Guru (his
own writings and words), and Vaisnava (his exalted,
omniscient, mahd-bhagavata senior god-brothers).
What Srila Gurudeva has told in apparent contradiction
to this has also been clearly reconciled. We are pre-
senting this matter before the devotees to consider for
themselves. Some people are criticizing us for this, but
that is normal. We accept. But if in our Srila Gurudeva’s
name they propagate apasiddhanta they will bring bad
reputation to him, and that we cannot tolerate. For this
reason we present these ideas.

Finally, everyone should understand that in which-
ever rasa Stila Swami Maharaja is doing his eternal
sevad, he is the worshipable deity for the whole world,
and that sakhya-rasa is no small thing. Srila Sanatana
GoswamTt’s masterpiece Sri Brhad-Bhagavatamyta es-
tablishes the glory of sakhya-rasa. No sevd is higher or
lower in Goloka-Vrndavana; all are fully transcendental.
We should not try to pull Srila Swami Maharaja from his
own rasa to another position, or he will not be happy.
Whichever deity one serves must be worshipped with
the mantra and paraphernalia appropriate to that deity.
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Datura flowers are only for offering to Siva, and hibis-
cus (java) flowers are only for Durga. If by ignorance or
by force you offer them to Sri Krsna, He will not be sat-
isfied. Similarly, Srila Swami Maharaja should be wor-
shipped in his own mood. If someone has a small brain
and a small heart then this understanding cannot enter.
For bhajana, we need so much sadhu-sarnga and such
a broad, bright mind and heart. Only those pure bhak-
tas for whom the lotus feet of Sri Guru, Vaisnava and
Bhagavan are everything, can understand, enter, and
taste bhakti-rasa (dasya, sakhya, vatsalya, madhurya).
Sri Krsna-Balarama Mandira,

Seva-Kufja, Vrndavana

ENDNOTES

Below are a few relevant citations from the book
O My Friend, available on-line.

1. “When he departed from this consciousness of
worldly preaching propaganda, then he is there. It is
clearly expressed in these sayings there in the Atlan-
tic. He discovered the unmanifest (aprakata) pas-
times in Vrndavana, and in Vrndavana he established
Krsna-Balarama and Gaura-Nitai. That is indicative of
sakhya-rasa. From this we can conclude that he is in
sakhya-rasa, and he has entered into those pastimes.
This is my understanding about his present position. He
has expressed himself, his eternal position, the acme of
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his aspiration. In Vrndavana he has established Balara-
ma and Krsna and Nitai-Gaura, and he is saying like
that, Nitai-Gaura are Krsna and Balarama. It’s almost
clear that he comes from that group. And now he’s again
there. Hare Krsna... So after performing this service, he
aspires after a life in the cow-keeping /#la of Krsna, and
he is appreciating that sort of friendly service of Krsna
very much from the core of his heart, his aspiration after
finishing his worldly preaching campaign.” - Srila B. R.
Sridhara Maharaja.

2. Swami B.V. Tripurari relates that when he read Sri-
la Prabhupada’s Jaladuta prayer to Prabhupada’s God-
brother Pujyapada Bhakti Pramoda Puri Maharaja, Puri
Maharaja immediately exclaimed, “Sakhya-rasal” Then
when Tripurari Maharaja said that some devotees assert
that it is a problem if Srila Prabhupada is in sakhya-rasa
because our sampraddya is principally a gopi-bhdva
lineage, Srila Puri Maharaja replied, “Baba, if your guru
is situated in sakhya-rasa, you don’t have a problem.
But if anyone thinks they have a problem because their
guruisin sakhya-rasarather than madhurya-rasa, then
they have a problem!” Srila Puri Maharaja then went on
to explain that should any of Prabhupada’s disciples
develop greed for gopi-bhava that Prabhupada would
make arrangements to facilitate their pursuit.

3. “And the sakhya-rasa is also not to be neglected.
[Raghunatha] Dasa Goswami, who is thought to hold
the highest position of madhurya-rasa, our prayojana
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dcarya himself says, “sakhdayam me namasta nityam”.
What does it mean? Fools rush in where angels fear to
tread. Is it an intellectual field that we can pass resolu-
tions, pass remarks in any way we like in our fashion?
No. Dasa Goswami, who is posted in the highest posi-
tion of the prayojana-tattva, the acarya of prayojanain
madhurya-rasa of radhda-dasyam, he says that T will try
to show my reverence to sakhya. It is not a play thing.
This is very rarely to be found. We must go to that plane
and then we should deal with these things. Sakhya-rasa
is a very small thing? What is this? From a distance I
want to show my respect to sakhya-rasa. That should
be the tendency of a real devotee, and not to disregard
all these things.” - Srila B.R. Sridhara Maharaja

4. On still another occasion in which Prabhupada
entertained a discussion of his svariipa or spoke direct-
ly about it, Hrsikesananda [hd] asked Srila Prabhupada
[acbvsp] about the nature of the disciple’s relationship
with the guru in our sampradaya:

hd: Gurudeva, what about ripanuga-bhakti? What is the
eternal relationship between us and you?

acbvsp: (Prabhupada quotes the second half of sloka 6 of
Gurvastakam.) Guru is serving under his master and you
all can do likewise. In nitya-lila every devotee thinks like
that, that my master is the most dear to Radha-Krsna.

hd: So that means that my relationship with you is eternal,
that it will continue in nitya-lila?

acbvsp: Yes.
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hd: As manjaris
acbvsp: Down to sakhya.
hd: But for Ripanugas isn't it always manjari-rasa?

acbvsp: That is the highest; but in the spiritual world
there is no such distinction.

5. Govinda dasi recalls, “In the car in Seattle in 1968,
he was talking about this and said, ‘My Guru Maharaja’s
rasa is that of gopi-manijari, but I am in relationship
with Krsna as cowherd boy.”

6. One day, while Prabhupada was sitting in his room
receiving his massage, he began talking and laughing.
As he sat on the floor with one leg tucked under his
body and one leg outstretched before him, he told the
two or three devotees present how Krsna, carrying the
lunch His mother had packed for Him, would go to the
forest with His cowherd boy-friends, who were also car-
rying lunches from home. Krsna and His friends would
all sit together sharing their lunch, and Krsna always
had the best laddus and kachoris. Prabhupada’s eyes
flashed, and he rubbed his hands together, smiling. “I
simply want to go to Krsnaloka, so I can have some of
Krsna’s laddu and kachoris. 1 do not have any great di-
version from this. T simply want to go there so that I can
enjoy eating laddus and kachoris with Krsna and the
cowherd boys.” Opening his eyes widely, he glanced at
Devananda, who was massaging him, and at the others
in the room. “Oh,” he said to them, “if you will give me
laddus and kachoris, then 1 will bless you.”
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ARTICLE 2

A Rebuttal To Mukunda Dasa’s
Commentary on Srila Swami Maharaja’s
Jaladuta Prayers
March 20, 2015

tomara milane bhai abara se sukha pdi
gocarane ghuri dina bhora
kata vane chutachuti vane khdai lumpuﬂ*
sei dina kabe habe mora
Jaladuta, 8

O dear friend, in Your company I will experience
great joy once again. In the early morning I will wander
about the cowherd pastures and fields. Running and
frolicking in the many forests of Vraja, I will roll on the
ground in spiritual ecstasy. Oh when will that day be
mine?

Mukunda Dasa’s commentary:

“(This) is absolutely the mood of St Nityananda whom
Srila Prabhupada is manifest the sakti of and following

* “pane khai lutaputi’ can also mean stealing lunches and eating
in the forest [KBM]
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the tenor of the prayer from the beginning it is apparent
that Srila Prabhupada prayed and received the sakti of Ni-
tyananda. So this expressions in this verse are manifest
from Srila Prabhupada’s dvesa in Nityananda.”

Reply by KBM:

ithout Sri Nityananda Prabhu’s empowerment,

His dvesa, no one can perform the function
of guru. Nityananda is akhanda-guru-tattva, so all
sad-gurus, not only Srila A.C. Bhaktivedanta Swami
Maharaja, are nityananda-sakti-avesa (empowered by
the potency of Sri Nityananda), or nityananda-prakasa
(manifestations of Lord Sri Nityananda). Every disciple
can say that about his own guru.

Srila Bhaktivedanta Narayana Maharaja is also Ni-
tyananda Prabhu’s Sakti-dvesa, but never one time ex-
pressed any desire to go cow-grazing with Sri Krsna
or be a cowherd boy. Svariipa is one thing and dvesa
is another. “Nityananda-dvesa® does not describe a
Vaisnava-guru’s own mood.

In his Jaladuta prayers, especially in verse eight (8),
Srila Swami Maharaja is not speaking from “nityandan-
da-avesa,” but expressing his own mood. In verse sev-
en (7) he said, “I am your eternal associate, You are
my eternal Friend, but when I came to this world mayd
covered me and I forgot You. Now the material energy
is kicking me like an ordinary person.” This is his mood
as a sadhaka.
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Srila Ripa Goswami is also Bhagavan’s eternal asso-
ciate, Sri Ripa-mafjari, but in this world when he first
met Sri Caitanya Mahaprabhu, he said, “I am very fall-
en, an offender and a sinner.” Srila Sanatana Goswami
spoke as an ordinary sadhaka, “Who am I, and why is
maya burning me? How can I know my svariipa and
service?” In the same way, Srila Swami Maharaja prayed
and lamented in the mood of a sadhaka, “O my Friend,
when O when I will meet you again?”

Don’t twist the original meaning of Srila Swami
Maharaja’s prayers and give your own speculation.
This explanation is not Srila Sridhara Maharaja’s mood
either. Srila Sridhara Maharaja first said sakhya, sakhya,
sakhya. He spoke elaborately on his view that Srila
Swami Maharaja is in sakhya-rasa. When some crazy
persons started attacking and harassing him too much,
Srila Sridhara Maharaja became fed up and offered the
logic of “nityananda-avesa’ to avoid them.

In discussing the rasa of Srila Swami Maharaja,
why are you avoiding the many times that he directly
told his disciples, “I am a cowherd boy. I want Krsna’s
laddu and kachori,” and so on. All rasas are included
in madhurya-rasa, but still it is not possible for a gopi
or especially a manjari of Srimati Radhika to speak
like this. That is rasabhasa. Besides this clear prayer,
Srila Swami Mahar3ja is known to have made so many
direct statements about his sakhya-bhdva, but never
once, anytime, anywhere, did he say “I am the maidser-
vant (palya-ddsi) of Stimati Radhika.” There is not the
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slightest evidence from him that he was hankering for
the mood and services of the palya-dasis. Srila Gurude-
va always expressed his own mood like that, but Srila
Swami Maharaja never did. How can you avoid all this
evidence?

This verse eight (8) gives a special indication of Srila
Swami Maharaja’s personal mood. We have never seen
any dcdrya of palya-ddsi mood pray like Srila Swami
Maharaja has in these prayers. “I will go cow grazing
with Krsna, forest to forest, stealing lunch.” This prayer
fully distinguishes him apart from the mood of being a
manjari of Sti Radha. He is touching that madhurya
mood and is under guidance of Rupa-manjari, but he
has a male form.

Your argument has no basis and no scriptural evi-
dence. Your illogical explanation is misguiding the pub-
lic and disturbing the whole world.
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ARTICLE 3

Conclusions On Sthayi-bhava (Svarapa) &
“Nityananda-Sakti-Avesa”
March 20, 2015

O ur main question is why Srila A.C. Bhaktivedan-
ta Swami Maharidja made so many expressions
of desire for sakhya-sevd and never uttered one single
expression of desire for marnjari-seva. Some have put
forward quotations from Srila Swami Maharaja’s lec-
tures and books where he teaches that entrance into
rasa-lila, or service at Sri Radha-kunda is the ultimate
perfection. That Srila Swami Maharaja objectively con-
veyed the full message of our ripanuga-parampara,
including manjari-bhava as the ultimate ideal, is not
contested by anyone. Sri Sukadeva Goswami, who is
in dasya-rasa, expertly expressed rdasa-paricadhydaya.
He spoke what he heard from his Gurudeva about that
kunja-ila which he directly witnessed from his dasya
position as Srimati Radhika’s parrot, but his objective
description/preaching doesn’t make him a marnjari.
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On the battlefield of Kuruksetra, Sri Krsna ordered
Yudhisthira Maharaja to lie, yet He is Himself the eternal
Supreme Truth, satyam parawm dhimahi. Like Bhaga-
van, our dcdryas are beyond the limits of mundane
truthfulness. They can say what they must according to
time, place and circumstance to gradually establish the
Absolute Truth in this world, whether they are our Sri-
la Gurudeva Srimad Bhaktivedanta Narayana Goswami
Maharaja, Srila Bhakti-raksaka Sridhara Maharaja, or
any other dcarya. However, there can be apparent
inconsistencies and contradictions between them, or
even in their own statements on any given subject. We
cannot pin down their absolute position according to
the words they gave in one isolated situation or anoth-
er, without running the risk of selectively choosing only
the statements that favor our own view.

Finally, the Sdstra has to match and it just doesn’t
here. There is no scriptural precedent for a manjari-
upasana-sadhaka to become absorbed in the bhduva of
Nityananda, or sakhya-bhdava. It does not discount our
beloved holy masters like Srila Gurudeva, Srila Sridhara
Maharaja, and Srila Gour Govinda Maharaja, if we in-
sist that Srila Ripa Goswamt’s definitions are the basis
upon which everything we have to discuss depends.
Rather than offend them, this will please them so much.
So we cannot accept the words of any dcdrya as more
than circumstantial needful-doing, or his own subjec-
tive transcendental mood, if they contradict Srila Rapa
Goswami’s conceptual framework and especially his
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definitions. Otherwise we are no longer Rapanuga in
any sense at all.
What is St Rupa’s definition of sthayi-bhava?

aviruddhan viruddhams ca bhavan yo vasatam nayan
su-rdjeva virdjeta sa sthayi bhdava ucyate
Bhakti-rasamrta-sindhu (2.5.1)

That bhdava which, controlling other favorable
bhdavas and contradictory bhdvas, presides in the
manner of an efficient ruler, is called the sthayi-bhava

Avesa is one thing, and svariipa or sthayi-bhdva
is another. Sthayi-bhava rules like a powerful king.
If a king is defeated, then he is no longer king. If
sthayi-bhdva is overtaken by another mood it cannot
be called sthayi-bhdva. Sarncari-bhdvas may occur, a
temporary ‘dgvesa’ may occur, but that cannot contradict
or overtake the sthayi-bhava. If Srila Swami Maharaja
can break his manjari-sthayi-bhdava to absorb himself
in Nityananda’s mood, that means manjari-bhava is
not his sthayi-bhdva. The mathematics of rasa here is
non-negotiable, as we shall demonstrate below.

On the basis of his own understanding of Srila
Sridhara Maharaja’s commentary, Mukunda prabhu
is presenting as permissible in rasa-siddhanta that
in Verse 8 of his Jaladuta prayer, Srila Swami Mahara-
ja is praying in ‘nityananda-avesa’. Mukunda prabhu
claims this means not only that Srila Swami Mahara-
ja was specially empowered for preaching, but that
his manjari-bhava was temporariliy covered by the
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mood of Nityananda. Certainly dvesa can occur, as in
the example given of Pradyumna Brahmacari as an
avesa-avatara of Sriman Mahaprabhu. His ecstatic ab-
sorption, dvesa, occurs because Mahaprabhu is the ob-
ject of Pradyumna’s worship. However, if Srila Swami
Maharaja is a manjari, then what to speak of Nityanan-
da/Balarama Prabhu, even Sri Krsna is not the object of
his worshipful absorption. Therefore, this proposal of
‘nityananda-avesa’ could only mean that Srila Swami
Maharaja is a cowherd boy ecstatically identified with
the mood of his worshipful deity Nitai/Baladeva due to
intense loving absorption. Consider the example of Mi-
naketan Ramadasa, who, due to sakhya-prema, would
become absorbed in the mood of Nityananda during
kirtana. Nityananda was said to enter him at that time.
There is another critical problem with the proposal
of nityananda-avesa. We have not seen any example of
a devotee experiencing dvesa identification with their
istadeva, and simultaneously lamenting in the mood
of a sadhaka. Rather, such dvesa is a type of supreme
meeting within separation. By vipralamba-bhava, the
devotee has come so close to his istadevathat he forgets
himself altogether and experiences bhagavat-dvesa. So
how will he hanker for the perfectional stage of prema-
seva like Srila Swami Maharija is doing here, in this
prayer? If he is in dvesa, who is praying? Even Nityanan-
da Prabhu Himself, when He came to Vrndavana,
Srngara-vata, although being absorbed in great distress
of separation from His Kanhaiya, did not come in any
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sadhaka-avesa. Nityananda Prabhu did not pray that,
“I have forgotten You and now maya is kicking me. O
when will T be with You...”” He is Bhagavan, and His
mood does not come down to sdadhaka level.

If this is not enough to satisfy you to close the argu-
ment, then consider the next point. We have cited Srila
Ripa Goswami’s definition of sthayi-bhava as a reign-
ing king. Any mood or dvesa that may come must be
compatible and nurture the devotee’s sthayi-bhdva, or
else the very definition of sthayi-bhdva is destroyed. For
example, Srila Visvanatha Cakravartipada explains in
his Sarartha-darsini commentary, that when the gopis
were searching for Sri Krsna after he disappeared from
rasa-lila, they became so absorbed in remembrance
of Sri Krsna that they fully identified with Him and en-
acted His pastimes. However, when the role of Yasoda
was required for such enactment, no gopi could take
that role without contradicting her own sthayi-bhava,
so Yogamaya manifested a gopi in ‘yasodda-avesa.’ Per-
haps someone may propose that sakhya-bhdva is not
incompatible with madhurya-rasalike vatsalya-bhava;
so within this pastime of separation a gopi could ex-
perience a passing virudha-bhava of balarama-avesa.
However, this is quite impossible.

First of all, such /lila-anurodha (momentary passing
identification with the object of worship, here St Krsna)
is only possible for those gopis of sambhoga-icchamayi
nature who have a direct relation with Sri Krsna. Such
absorption in St Krsna nourishes their permanent mood
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as his lovers. However, manjaris would not experience
that dvesabecause it is fully contrary to the nature of their
tad-tad-bhava-ichamayi or bhdvolldasd-sthayi-bhava
centered exclusively on Srimati Radhika. For a marn-
Jarito enter krsna-dvesa, what to speak of balarama-
avesa, would kill their ‘king’; their sthayi-bhdava cannot
accommodate that virudha-bhdava dvesa (absorption in
a mood opposed to their very nature). Even if such a
virudha-bhdva came, it cannot conquer and overtake
their sthayi-bhdava in the way proposed by Mukunda
prabhu. The only dvesa a manjari will experience is
that of Srimati Radhika, being taddtmika with Her and
fully identified with all She feels and desires.

In conclusion, what Srila Swami Maharaja is express-
ing is not a sancdri-bhdva. It is not a passing wave in
the ocean of his heart. The longing to attain his ulti-
mate goal is expressed in classical Gaudiya fashion,
“Oh when will that day be mine?” This is the mood of a
sadhaka lamenting for the perfectional stage. If he was
absorbed in the identification of Balarama or Nityanan-
da, like the gopis were absorbed in krsna-dvesa when
Sri Krsna disappeared from rdsa-/lild, then Srila Swami
Maharaja would say, “I AM stealing Krsna’s lunch and
roaming forest to forest grazing cows. I am doing that
seva.” Rather, he is praying for an eternal service rela-
tionship, not expressing a passing nityanada-bhauva.
It is impossible according to Srila Ripa Goswami’s
rasa-siddhanta. Sri Uddhavaji exactly resembles Sri
Krsna. Though the gopis try to embrace every other
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black thing - bumblebees, clouds, tamdala trees — they
never try to embrace Uddhava because inside prema
is full knowledge. In no circumstance will prema cross
its limits or department. In no circumstance can Srila
Swami Maharaja pray as he has if he is a manjari.

The actual meaning of Srila Swami Maharaja being
glorified as nityananda-Saktydvesa is that Nitai’s power
entered him so that he could deliver the entire world,
as he has done. And the actual meaning of his Jaladuta
prayers is exactly what he says.

If we believe Srila Swami Maharaja is a masijari and
we do so much hard bhajana, weeping and banging
our heads on the ground calling to him, he will never
come like that because that is not his svaripa. If we
accept Srila Swami Maharaja as a cowherd boy, as he is,
then he will come in his own svaripa and give mercy.
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ARTICLE 4

The Priya-narma-sakha Subala is Not
Sambhoga-icchatmika (in Sambhoga-rasa).
To think So is Apasiddhanta

April 1, 2015

In madhura-rasa, kama-ripa-bhakti is of two types:
sambhoga-icchatmika and tat-tad-bhdava-icchdtmi-
ka. An owl cannot see in the daytime. Does it mean that
the sun is not there? The sun is there but an owl cannot
see despite having eyes. Similarly, the sun of the sastra
is giving the light of proper siddhdanta but owls are not
able to see it.

Madhuro-bhavabhavitah
Sri Radha-krsna-ganoddesa-dipika (2.46)

Madhuro-bhava is sandhi and not samdasa. Here the
word madhurah is visesan, the word bhava is visesya
and the word bhavita is kriya. So it means that Sub-
ala-sakha is absorbed in madhura-bhdava. This means
Subala is not the doer but madhura-bhdava is the doer.
For this reason Subala is decorating the kunjas and
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also arranging the meetings between Radha and Krsna.
This is not only anumodana but he is also absorbed in
madhura-bhdva, and is tasting it.

Prema-prayojana Prabhu has indicated that for priya-
narma-sakhds to have madhura-bhdavathey must be in
sambhoga-rasa (see Footnote). However, because he is
like an owl he cannot see the depth of the teachings
of our guru-parampara. Priya-narma-sakhds are also
absorbed in madhura-bhdva, as Srila Ripa Goswami
said, madhuro-bhdava bhavitah. This is the definition
of priya-narma-sakhds. They are fully absorbed in Sri
Radhika’s bhava like manjaris. This is called bhava-
taddatmya. In this way they are touching the level of
mahd-bhdva and are tasting madhura-rasa according
to their qualification — not exactly in the way manjaris
do, but in a similar way.

This is Srila Ripa Goswami’s and Srila Gurudeva’s
siddhdnta. Srila Rupa Goswami has also said that priya-
narma-sakhds are Srimati Radhika’s kirnkaras. They
cannot be called kintkaris because they are in male
forms (kinkara or dasa).

Their purusa-bhdava (male mood) is covered by
sakhi-bhdva (Srila Jiva Goswami). It is clearly stated
there in Sri Radhda-krsna-ganoddesa-dipikd, Laghu-
bhdga (198):

Priya-narma-sakhds are sakhi-bhdavabhavita: it
means that they are not sambhoga-iccha-mayi.
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Mana (jealous anger): Priya-narma-sakhds are not
separately tasting mdna, but through their taddtma-
bhava with Sri Radhika.

Sastra is transcendental and you should not see it
with material eyes.

Priya-narma-sakhds are a special category. They
are serving Sri Sri Radha-Krsna both ways — in ddsa’s
and dasi’s mood. But they are neither ddsa or dasi —
they are priya-narma-sakhdas.

Hare Krsna

FOOTNOTE

Bhakti-rasamyta-sindhu, Sri Radhd-krsna-ganoddesa-
dipika, Jaiva-dharma, and Prema-pradipa, have clear-
ly established that the priya-narma-sakhds serve in
madhurya-rasa to some extent. According to Prema
Prayojana however, there is no madhurya-rasa without
sambhoga (intimate meeting). Considering the authori-
tative conclusion of Sastra, Prema Prayojana’s statement
therefore implies the priya-narma-sakhdas must have a
sambhoga relationship with Sri Krsna, which is com-
pletely wrong.
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ARTICLE 5

Open The Door For Dhira-Samira
April 2, 2015

ere are some examples of how the editors of Sri-

la Bhaktivedanta Narayana Goswami Maharaja’s
published material have drastically changed and added
to his expressed ideas. Srila Gurudeva’s actual words
are shown first, followed by the editor’s version. The
underlined words have been inserted by the editor, and
were not spoken by Srila Gurudeva at all.

1. From the lecture “How Deep is the Mountain.”

Srila Gurudeva said:

“Samadhi means sama-dhi’ That is Sanskrit word.
Samadhi means, in what position, in what mood his
aradhyadeva is, he wants to go in the same level. That
is called samddhi. His ardadhyadeva was Srimati Ra-
dhika.”

*  Listen at: http://sbnmed.org/all_mp3/19921120_21

BOMBAY%20SB%2010_31_8%20CONT%20NOV%2020%20

EKADASI%20TALK%20IN%20SRILA%20PRABHUPADAS%20
ROOM%20P1.mp3
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Editor wrote:

“Samadhi is a Sanskrit word consisting of the two
syllables: Samd means ‘the same’ and dhimeans ‘intelli-
gence.” It means that the pure devotee who is departing
from the vision of this world is entering the same level,
same position, and same mood as the personal associ-
ates of his worshipful deity — with equal intelligence,
equal beauty and equal qualities. He is serving properly
according to his own svaripa (constitutional form). Sri-
la Bhaktivedanta Svami Maharaja’s worshipful Deity is
Srimati Radhika, and he is serving Her under the guid-
ance of Her personal associates, the manjaris, headed
by Sri Ripa-manjari.”

Srila Gurudeva said:

“So he wanted to go in samadhi, in samddhi of
Srimati Radhika. How Srimati Radhika wants to serve
Krsna is so many various ways, he wanted at the last
time that he should go on that mood and that place.
How he can do? He wanted my service at that time.»

Editor wrote:

“His desire was to assist Stimati Radhika in Her desire
to serve Sri Krsna in many various ways. He wanted at
that time to be one with the mood of Her maidservants,
and in that very place where She renders Her service.
And he wanted my service at that time.”

2. In another published lecture, Srila Gurudeva is
represented as counting Srila Swami Maharaja among
the manjaris who appear as dcdaryas in our param-
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pard. However, while in the recording Srila Gurudeva
does actually give a list of marijaris down to Sri Vinoda
-manjari, the words “As your Prabhupada is also one
of them” were added and falsely attributed to Srila Gu-
rudeva by the editor.”

Srila Gurudeva said:

Radhika’s manjaris, like Rupa-manjari, Ananga-
mafjari, Lavanga-manjari, Rati-manjari, Kamala-man-
jari, Nayana-manjari, Vinoda-manjari, and all other
manjaris are the Sri, or beauty, of the creeper of Her
love. He came to help you enter rdaganuga-bhakti and
ultimately prema-bhakti.

Editor wrote:

Radhika’s manjaris, like Rapa-manjari, Ananga-
manjari, Lavanga-manjari, Rati-manjari, Kamala-manjari,
Nayana-manjari, Vinoda-manjari, and all other man-
jaris are the Sti, or beauty, of the creeper of Her love.
As vour Prabhupada is also one of them, he came to
help you enter raganuga-bhakti and ultimately prema-
bhakti.

3. Sri Krsna Balarama Mandira:

One quotation given repeatedly is this: “Srila Swami
Maharaja and my Gurudeva are both serving in their
female forms as gopis.” It is said to be from a lecture in
Murwillumbah, Australia but we listened to all the lec-

*  To listen to the original sound file (from @ 38:00) go to http://
sbnmed.org/all_mp3/19911110SRILA%20PRABHUPADA%20
DISP%20DAY%20WITH%20SBNM%20AND%20TKG.mp3)
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tures in that Murwillumbah series and never heard this.
We did find this there, however, from 2002/02/18:

Srila Gurudeva said:

“Don’t criticize each other, don’t quarrel and thus
make a very beautiful community here, ideal, where all
Vaisnavas can come. Don’t lock the door for anyone,
like now ISKCON does.

“You should not do like this. Always open your
door, this door also: We have come to tell you our re-
ligion is prema. Caitanya Mahaprabhu - Krsna prema
praddya te - if you are in this line and you are quarrel-
ling, what is that prema? Charity begins from home. So
first you should be trained for prema. If you have no
prema for all living beings, how you can have prema
for Mahaprabhu, Nityananda, Radha and Krsna? Have
also these to trees, creepers, worms and animals also.
But be careful in the line of Sri Ripa Goswami. Always
follow the instructions of Rupa Goswami.”

Some devotees have cited these edited quotations
attributed to Srila Gurudeva as evidence that he explic-
itly said Srila Swami Maharaja was a gopi-maidservant
of Srimati Radhika, but in fact he has not said that any-
where. That interpretation has been imposed by the ed-
itor, who failed to preserve the sacred ambiguity of Srila
Gurudeva’s transcendental statements.

Srila Gurudeva’s actual words as they are allow that
Stila Swami Maharaja can be ‘Radhika dasa’ - a Ripanu-
ga, priya-narma-sakhda endowed with ‘gopi-bhava,
serving in madhurya-rasa. 1t is only the editing that
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excludes that possibility. This reconciliation is essential
for remaining true to the teachings of our Srila Gurude-
va while also protecting Srila Swami Maharaja’s mood
as expressed in his Jaladuta prayers, without imposing
explanations that are contradictory to siddhdanta and
rasa.

In the first lecture Srila Gurudeva says, “Only one
who is equal to his Gurudeva in mood can under-
stand how his guru is deep. Kanistha and madhyama-
adhikaris cannot imagine how deep his feelings are.”
Therefore, we should carefully guard Srila Gurudeva’s
actual words under guidance of someone of his level,
who is qualified to understand his deep heart.

Sri Krsna Balarama Mandira concludes:

Our Gaudiya line is exceedingly wealthy. Therefore,
it is necessary to distribute the treasure of our Gaudiya-
dhara — rasa-tattva. Many persons do not want to dis-
cuss this. They close their mouth, but our guru-varga
never fears to speak these things and cannot be con-
trolled by any material desire.

Our Srila Gurudeva explained this and we are fol-
lowing in his line. It is necessary to reveal this matter
and openly distribute to everyone. This is very high, but
the next generation should grow. Our Gaudiya sam-
praddaya should develop.

Yasoda Mata, Nanda Baba, Subala, Madhumanga-
la, Lalita, Visakha, and the asta-sakhis - their positions
cannot be taken by any person. They are fixed. They
are all yithesvaras or yithesvaris. Under them are
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many, many followers. Therefore these persons are not
ripanuga. Lalita and Visakha, Subala, Yasoda - they are
not ripanuga. They are senior. But their followers can
take direction from Ripa-manjari and be riapanuga.

Our Srila Swami Maharaja is a follower of the senior
priva-narma-sakhas like Subala and Madhumangala.
Because of this he has gopimood like them, and because
he is of her level, he also has Rupa-manjari’s mood. He
is ripanuga because he follows both Rapa-manjari and
Rapa Goswami.

We have many points, and after a little time we will
send them.

We believe these words of Srila Gurudeva and we
nicely understand what Srila Gurudeva wants to tell, but
you should also understand that Srila Gurudeva has not
said that Srila Swami Maharaja is a sakhi, he is saying
‘sakhi-ripenda’. For example, in Caitanya-caritamrta
(Adi-lila 45.46) Sri Krsnadasa Kavirdja Goswami says
guruis SriKrsna’s ‘ripa’, which is like an embodiment of
Sri Krsna but not Sri Krsna Himself. Srila Swami Mahara-
ja is in the mood of a sakhi, he feels internally that he
is a sakhi, but for the sake of /ila he has the body of a
male. For example, sometimes Subala dresses as a sakhi
and behaves like a sakhi. This is ‘sakhi-ripena’, and in
this way he likes to give happiness to Stimati Radharani.
Therefore, in the first line of his Jaladuta prayers Sri-
la Swami Maharaja says he wants to give happiness to
Srimati Radharani. Sakhi-riipena, sakhi-svariipena,
sakhi-bhavena — this is the meaning. In this way most
devotees always misunderstood Srila Gurudeva.
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ARTICLE 6

Srila A.C. Bhaktivedanta Swami Maharaja
Reveals His Seva
July 16, 2015

e
S rila A.C. Bhaktivedanta Swami Maharaja has never
indicated at any time that he is a marnjari.

In the poem Srila Swami Maharaja wrote in his per-
sonal diary on the ship Jaladuta about his realizations of
his relationship with St Krsna, he made the following
points in verses 1, 5, 7 and 8:

a) Oh my brother, Krsna.

b) Srimati Radharani will be happy (Krsna will get aus-
piciousness.)

¢) You are my eternal companion.

d) I want to go for cow-grazing with You the whole day.

e) I want to roam from forest to forest with You.

£) T will steal from Your lunch pack and You will steal
from mine.

¢) I want to frolic with Krsna in the pastures.

h) I am Your eternal servant.
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i ) I will become fortunate to attain Your association.

j ) In Your company, my dear brother, I will experience
great joy once again.

k) When will that day be mine?

1) I want to serve in both ways (make Srimati Radharani
happy and also go with Krsna.)

There is not a hint of manjari mood in any of the
above points. Why?

a) A manjari will never address Krsna as brother.

b) A manjari does not put any condition for Radhika’s
sevd.

¢) A manjari never tells Krsna, “You are my eternal
companion.” (verse 7)

d) Even in her dreams, a marnjari never desires to go
cow-grazing all day with Krsna (verse 8).

e) A manjari will never want to roam from forest to
forest alone with Krsna.

f) It is not a manjari’s nature to want to steal from
Krsna’s lunch pack and He from theirs.

g) It is not a manjari’s mood to frolic with Krsna in the
pastures.

h) A manjari will never say, “I am Krsna’s eternal serv-
ant.” She is Srimati Radharani’s eternal servant.

i) This means Srila Swami Maharaja is yearning to have
Sri Krsna’s association. A marnijari never desires this
and will never speak this to Sri Krsna (verse 0).
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j ) Even in her dreams, a marijari never desires to expe-
rience great joy with Sti Krsna (verse 8).

k) A manjari never yearns for this day to come, to do
all these things with Sri Krsna. This is not a gener-
al prayer but a very personal aspiration. It is Srila
Swami Maharaja’s desire and mood. Therefore he is
lamenting in ldlasa, “When will that day be mine.” A
manijari will never aspire to that.

1. A manjarihas one mood not two. Some devotees
have said that Srila Swami Maharaja is a masjaribut that
he is writing this poem while he was in nityananda-
avesa. All sad-gurus are nityananda-prakdsa, but if Sri-
la Swami Maharaja is a manijari, then why is it that not
once in his life manjari-advesa came in him? And why
has he never said, “I am Radharani’s ddasi”?

2. Why did his commentaries on the Srimad Bhdga-
vatam stop after Brahmd-vimohana-lila? Why didn’t he
give commentaries on Venu-gita, Gopi-gita, Yugala-gita,
Pranaya-gita, Bhramara-gita and Rasa-paricdadhydaya
of the Srimad Bhagavatam, which are the life and soul
of the manjaris? He only wrote a summary study of the
Tenth Canto in the “Krsna Book”. When he mentioned
these subjects in his Caitanya-caritamrita, he was sim-
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ply translating our guru-varga’'s words, not giving his
own commentaries.

3. If Srila Swami Maharaja is a manjari then why is
he calling Srimati Radharani “my mother”’(Radhastami
1973). A manjarialways addresses Her as “my Swamini”.

4. Srila Swami Maharaja said that he wanted to of-
fer a flower to Srimati Radharani for Her to offer to S
Krsna, in this way Sri Krsna will be happy and “then my
business will be successful”. [1974 Radhastami lecture].
But a manjari’s seva is unconditional, she is not doing
business.

5. Srila Swami Maharaja in explaining the Hare Krsna
mahd-mantra is saying that Rama means Balarama.
(Calcutta lecture, September 23, 1974). This is again indi-
cating the sakhya mood of Srila Swami Maharaja. How-
ever the Brahmanda Purdna states that the “Rama” in
the Hare Krsna mahd-mantra is “Radha-ramana Krsna.
And Srila Gurudeva also explains the meaning of Rama
is “Radha-ramana Krsna, and is not Dasarathi Rama, or
Balarama, or Parasurama”.

6. We have never ever heard Srila Swami Mahara-
ja sing songs or prayers for Srimati Radharant’s sevd,
like Radhika-carana-padma, Rddhika-carana-renu,
Radha-Krsna-prana-mora, Jaya jaya rdadhd-krsna-
yugala-milana, Ha devi! kaku-bara-gadgadaydadya
vaca, Tavaivasmi tavaivasmi na jfivami tvayd vind, etc.
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One of Srila Swami Maharaja’s favourite songs was
Jaya radha-madhava jaya kunja-bihdri. However, this
song is for every rasa, like Gopa-kumara (sakhya-rasa)
was singing:

sri-krsna gopdla hare mukunda,
govinda he nanda-kisora krsna

ha sri-yasoda-tanaya prasida,
sri-ballavi-jivana radhikesa

This song is also for all rasas.

7. Srila Swami Maharaja established Krsna-Balara-
ma Temple and installed Krsna-Balarama in the center,
and put Radha-Syamasundara to one side. A manjari’s
life and soul is Radha-Krsna. She must put Them in the
center because ‘Radhad-Krsna prana mora yugala kiso-

)

ra .

8. Some devotees are saying that Srila Swami Mahara-
ja established Krsna-Balarama in the center of his tem-
ple in Ramana Reti because it is the place of cow graz-
ing. This is not the real reason. Our parama-gurudeva
Srila Bhakti Prajiana Kesava Goswami Maharaja estab-
lished Devananda Gaudiya Matha in Koladvipa, the
place of Varaha Bhagavan. Why then did he not in-
stall Varahadeva in the center? Instead, he established
his own aradhyadeva Sri Radha-Vinoda-vihari in the
center. Srila Gurudeva also installed Stf Radha-Vinoda-
vihari in the center of his temple at Koladvipa, and Sri
Laksmi-Varahadeva to the side. A devotee can nev-
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er do anything against his own internal mood. In the
same way Srila Swami Maharaja established his own
aradhyadeva, Sri Sri Krsna-Balarama, in the center of
his temple. A masijari could never do this in Vrndava-
na, the place where she is doing sevd in her own eternal
svaripa.

9. Srila Swami Maharaja is staying in Sri Krsna-
Balarama Mandira and all the paintings on the walls
are of cowherd boys with Krsna and Balarama. There is
one painting of Radha-Krsna on a swing and one other
of Mother Yasoda with baby Krsna. If he is a manjari,
there would be many paintings of pastimes of Radha-
Krsna.

10. Srila Swami Maharaja did not establish, in any
of his temples, the tradition of singing niSanta-lila at
Mangala-arati or Yugala-arati during Sandhya-arati. A
manjari has no life without the singing of nisanta-lila
at Mangala-arati and Yugala-arati at Sandhya-arati.
“Vibhavari-Sesa” is only glorifying Sri Krsna’s names
and pastimes. This is not marjari mood.

This subject of Srila Swami Maharaja’s rasa is not a
subject to be debated upon by passionate arguments.
For instance, it is said that Sri Krsna’s eyes are like
the lotus. But some devotees will start to argue about
this, “No, a lotus is not like that.” But this example is
only for giving some understanding to us, for actual-
ly Sri Krsna’s eyes are far more beautiful than any lo-
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tus. Similarly, Srila Visvanatha Chakravati Thakura in
Sri Krsna-bhavanamyta and Srila Krsnadasa Kaviraja
Goswami in Sri Govinda-lilamrta, described all these
lilas while in samddhi. These descriptions of St Krsna’s
madhurya-rasa lilds are only for giving some under-
standing and enthusiasm for bhajana. Actually these
l1las are so deep and so high that most devotees in this
world cannot understand them. To understand all lilas,
one needs Radha-Krsna, sad-guru, and the Vaisnavas’
special mercy, and at all times to stay faithfully and obe-
diently in the dust of their lotus feet. It is necessary to
fully respect and heartily do prandma to all these deep
transcendental moods. Don’t destroy them by argument
or misuse them for your own personal self-interest, or
sell them in a cheap way in the market. This is not a
material lotus, this is really St Krsna’s beautiful eyes.

Some devotees say that one verse of the Jaladu-
ta poem is not proof that Srila Swami Maharaja is in
sakhya-rasa. In Srimad Bhagavatam there are 18,000
verses, but in only one line [one quarter of just one
verse] it is said, “krsnastu-bhagavana svayari.” This
is the undisputable definition that Sri Krsna Himself is
Svayarh Bhagavan. Whenever proof is necessary, then
this verse will stand up and declare for eternal time,
krsnastu-bhagavan — svayam (Srimad-Bhdgavatam
1.3.28). “Sri Krsna, He is Svayam Bhagavan.”

In Jaiva-dharma (2nd Division, Ch 21), Srila Bhak-
tivinoda Thakura has written:
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Babaji: Which service do you like?

Vrajanatha: When the cows wander far off to graze, I
would very much like to bring them back in the company
of Subala. When Krsna sits in a place to play upon his
flute, I will take the permission of Subala to let the cows
drink water, and then I will bring then to Bhai [Brother]
Krsna. This is my heart’s desire.

Babaji: I will give you the benediction that you will attain
Krsna’s service as a follower of Subala. You are eligible to
cultivate the sentiment of friendship (sakhya-rasa).

Stila Swami Maharaja has shown his svariipa from
different angles. He has written about it in his personal
diary while on the Jaladuta. His Jaladuta poem is proof
that Srila Swami Maharaja has two desires. He wants
Stimati Radharant’s pleasure and at the same time he
also wants to go cow grazing with St Krsna. This is his
desire and pleasure. For that Srila Swami Maharaja is
lamenting, “When will that day be mine?” This type of
mood is not possible in a maznjari, because a marnjari
never wants to go cow grazing with Sri Krsna.

So by this, the conclusion is coming. Stila Swami
Maharaja is  Subala-anugatya priya-narma-sakhd,
because this type of double role is only possible for a
priva-narma-sakhda.

Stila Swami Maharaja has also declared his svaripa
name as Abhaya Carana. It is for this reason that he is
keeping the “A.C.” before his name. Abhaya Carana
is the very nearest and dearest friend of Sri Krsna and
this relationship with Sri Krsna is very rare. Srila Swami
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Maharaja carried this mood to the whole world. One of
his favorite bhajans is “bhajahii re mana, $ri nanda-
nandana, abhaya-carandaravinda re.” Because of his
mood he named his sanga The International Society for
Krsna Consciousness and spread this Krsna Conscious-
ness to every town and village in the entire world. This
was Mahaprabhu’s prediction — prthivi te dache jata na-
garvadi grama.

Jagat Guru Srila A.C. [Abhaya Caranal Bhaktivedanta
Swami Maharaja Ki Jayal
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ARTICLE 7

Srila Gurudeva Never Said
Srila Bhaktivedanta Swami Maharaja
Was A Manjari

May 30, 2015

Srﬂa Bhaktivedanta Narayana Goswami Mahara-
ja (Srila Gurudeva) has many times told that Srila
A.C. Bhaktivedanta Swami Maharaja has gopi-bhava,
manjari-bhava, madhurya-rasa and is also sakhi-
ripenda.

However, having gopi-bhdva does not mean Srila
Swami Maharaja is a gop? or a manijars, having manjari-
bhdava does not mean Srila Swami Maharaja is a man-
jari: and, being sakhi-riipena does not mean Srila
Swami Maharaja is a sakhi. Furthermore, madhurya-
rasa in the context in which Srila Gurudeva was speak-
ing means ‘madhura bhava asrit@, taking shelter of
madhurya-rasa.

1. Srila Gurudeva, in many times and in many ways,
wanted to tell us that Srila Swami Maharaja is a priya-
narma-sakhd. Sometimes he said that he has more than
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sakhya-rasa. Srila Gurudeva said that there are priya-
narma-sakhds in Srimati Radharani’s party and also
priya-narma-sakhds in Candravalf’s party, but that Srila
Swami Maharaja is in Srimati Radharant’s party.

Srila Gurudeva said:

“We will have to be rapanuga. Without ripanuga,
without Rapa-manjari, cannot serve to Radhika. There
are also... you know that Subala, Sridama, they are
priva-narma-sakhds. They are inclined to Radhika and
they are pleased if Radhika and Krsna meet. But there
are also some cowherds, priya-narma-sakhdas for Can-
dravali. They also ple... But Prabhupada was very much
inclined to Srimati Radhika in favor of riapdnuga. He
was rupanuga.

2. In one kathd, Srila Gurudeva said Srila Bhaktivi-
noda Thakura is Kamala-manjari, Srila Bhaktisiddhanta
Saraswati Thakura is Nayana-manjari, his Gurudeva is
Vinoda-manjari, and Swamiji is his siksa guru. (Badger,
June 5, 2000). Why didn’t Srila Gurudeva directly say at
that time that Srila Swami Maharaja is also a manjari
Why instead did Srila Gurudeva speak of sakhya-rasa?
Try to understand this thing. If Srila Swami Maharaja is
a manjari, at that time Srila Gurudeva would have cer-

tainly directly said so.

*  To listen to the original sound file please go to www.
purebhakti.tv (19931212_13 SB 10_31_15_16 CONT SB SSP DIS
DAY WITH SDG Tape A)
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3. Srila Gurudeva said that he felt pain in his heart
because some devotees were thinking that Srila Swami
Maharaja was only in sakhya-rasa. “That they used
to know that only they could guess that he is only of
sakhya-rasa. When I heard, I got so much pain in my
heart that they are not feeling these things accurately.
So I should make them in faith, in full, that full concep-
tion: that he was in madhurya-rasa.” (November 21,
1992).

Srila Gurudeva feels pain because he hears devotees
say that Srila Swami Maharaja is only in sakhya-rasa.
Srila Gurudeva wants to say that he is not only a sakhd,
but more than that, he is a priya-narma-sakha. If Srila
Swami Maharaja is a manjari, Srila Gurudeva would not
have used the term ‘sakhya-rasa’. On many occasions
Srila Gurudeva could have directly said that Srila Swami
Maharaja is a masijari, but he has never done so.

4. Once a devotee asked Srila Gurudeva, “This san-
nydsi is saying that Srila Swami Maharaja is a priya-
narma-sakhd. That is his conclusion. That is his idea.”
Gurudeva replied, “He is quite wrong. Wrong, wrong
and wrong.” Shortly afterwards Srila Gurudeva added,
“Let him do. No harm.”. But if he is fully wrong, how
can Srila Gurudeva say, “no harm”? In these types of
situations, Srila Gurudeva’s last words are final.

*  To listen to the original sound file please go to www.
purebhakti.tv (20080530_Houston_AM_ENGHINDI_Morning
Walk)
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Similarly, Srila Gurudeva wrote to His Holiness Tri-
purari Swami, “If you have a strong belief that your
Guru Maharaja was in sakhya mood, I have no objec-
tion... I am satisfied... T appreciate... I still appreciate.”

5. When Subala is absorbed in maha-bhdava, his
male bhava is covered by sakhi-bhdava. At that time
he is not Subala-sakha, but Subala-sakhi. This is sakhi-
ripenda.

Srila Gurudeva said, “Subala took the form of a gopi
and went to Radhika. Jatila and Kutila thought that Su-
bala was one of Radhika’s very dear and near sakhis,
so they did not object to Subala going to see Radhika.
Then Subala in the form of a gop? came there and be-
gan to soften Srimati Radhika’s heart in such a way that
Subala gopialso began to weep.” This is sakhi-ripena,
not sakhi.

“Sometimes Subala and some other cowherd boys
can experience mahd-bhdava.” When Subala is in
taddatmya-bhava with Srimati Radharani, at that time
he is tasting madhurya-bhava like a marjari. Without
taddatmya-bhava with Srimati Radharani, Subala can-
not taste madhurya-bhdva (mahd-bhdva).

“...When Subala saw this, he came to the stage
of maha-bhava. So sometimes when he sees these
pastimes, when he goes very near to Srimati, he is
tadatmya with Her like a marnijari, and he receives
maha-bhava.” (Srila Gurudeva, June 27, 1994). In this
way, when Srila Gurudeva is talking about Srila Swami
Maharaja saying that he is in madhurya-bhdva or
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sakhi-riipena, it should be understood that Srila Gu-
rudeva is indicating Srila Swami Maharaja is a priya-
narma-sakhd. Srila Gurudeva is never saying that Srila
Swami Maharaja is a marijari.

6. Someone wrote on the internet that our Gaudiya
sampraddya is only constituted of manjaris, but
this is not correct. This is not our Gaudiya siddhdn-
ta. Sri Madhavendra Puri is the wish-fulfilling tree
(kalpa-vrksa) giving the fruits of four rasas. Gauranga
Mahaprabhu came to give four rasas, not only one.

yuga-dharma parvartaimu nama sankirtan
cari bhava-bhakti diya nacamu bhuvana

Sri Caitanya caritamyta, Adi-lild (3.19)

I shall personally inaugurate the religion of the age,

nama-sankirtana. 1 shall distribute the four mellows

of devotional service (dasya, sakhya, vatsalya,
madhurya).

Mahaprabhu’s special contribution was marnjari-
bhava (sva-bhakti-sriyam), but His contribution was
not exclusively restricted to this.

7. Some devotees say that in our guru-parampara
all are in madhurya-rasa and are manjaris. This is not
true. Are Brahma, Narada, Vyasa or Sukadeva manjaris?
Even in our special branch of Gaudiyas this is not the
case. Mahaprabhu did not reject Gauridasa Pandita,
Vrndavana dasa Thakura, Anupama, Hrdaya-caitanya,
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who are all in sakhya-rasa. Similarly, a guru, whatever
his rasa, will accept disciples of any rasa. There is not
such rule that a sakhya-rasa guru cannot give diksa to
a madhurya-rasa disciple or vice versa. They are qual-
ified to teach everything, but out of respect, when the
time comes that higher Siksa is needed, the guru will
direct the disciple appropriately, as we see in Jaiva-
dharma. Srila Gurudeva also said that Syamananda,
who is in madhurya-rasa, took diksa from Hrdaya-
caitanya who is in sakhya-rasa, and later Siksa from Sri
Jiva Goswami. And they are all ripanugas. According
to their qualities they are following Rupa Goswami.

8. Some disciples of Srila Gurudeva who never saw
Stila Swami Maharaja are feeling disturbed in their bha-
Jjana when they hear that Srila Swami Maharaja is in
sakhya-rasa and they are shouting and screaming. But
why are they disturbed? One guru is a sakhd, one guru
is a manjari, so what is the problem for their bhaja-
na? Why do they want to change Srila Swami Mahara-
ja’s mood and apply their own mood? This means they
do not accept either diksa or Siksa guru. This is guru-
avajna (neglect of the spiritual master), guru-aparadha
(offense to the spiritual master) and they are guru-
drohi (someone who has rejected their guru). As Srila
Gurudeva said, Syamananda Prabhu took diksa from
Hrdaya-caitanya and $iksa from Srila Jiva Goswami, and
he had no problem in his bhajana.

56



9. We have heard from Srila Gurudeva so much
hari-katha. But Srila Gurudeva never once clearly stat-
ed that Srila Swami Maharaja is a manjari. He has indi-
cated always that he is a priya-narma-sakhda because
Srila Swami Maharaja has two moods. One is inclined
towards Sri Krsna’s side, and the other towards Srimati
Radharant’s side. Priya-narma-sakha is a special cate-
gory. He can do two types of special sevad: go cow-graz-
ing with St Krsna and also give happiness to Srimati
Radharani.

“I think that there are two ways to see our Gurude-
va.”

“..I saw Swami Maharaja’s face some times colored
with one bhdva and sometimes colored with another
bhava.”

10. Some persons do not want to come forward
and discuss face to face. They do not know the scrip-
tures, they do not understand (see) the words of Guru-
Vaisnava, and they also do not faithfully accept the
words of Guru-Vaisnava. Their only concern is to fulfill
their own selfish motives. They hide in the background
and send some other person to stand in the frontline,
and they use and spoil that person’s prestige and devo-
tional consciousness. For these reasons, we are bound
to repeat that all such persons are no better than owls.

*  To listen to the original sound file please go to www.
soundcloud.com/ Srila Narayana Maharaja/ 19921121 Bombay
— talk- in Srila Swami Maharaja’s room-pl1.
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11. One kind of devotee will leave the person who
proves to them that Srila Swami Maharaja is a sakhd.
Also, if they find out that Srila Gurudeva was not telling
that Srila Swami Maharaja is a manjari, then they will
leave Srila Gurudeva. And if they understand that Srila
Swami Maharaja is not a manjari, maybe they will leave
Srila Swami Maharaja too. Where they will go after that,
we have no words to explain. Devotees should deep-
ly consider this point in their heart and consider things
from a siddhantic point of view and not a sentimental
one.

In conclusion, Srila Swami Maharaja is a priya-
narma-sakhdin the anugatya of Subala. Srila Gurudeva
was bound to speak the way he did because he wanted
to spread the glories of marijari-bhdava. Before him, in
Western countries the conception of everyone was only
sakhya-rasa. Nobody wanted to hear about manjari-
kathd, thinking it was too high, and they would run
away. To catch them, Srila Gurudeva said Srila Swami
Maharaja is in madhurya-rasa, sakhi-ripena, etc. In
this way Srila Gurudeva fearlessly and boldly preached
manjari-bhava to the whole world from house to
house. So much so, that now everyone is only thinking
of manjari-bhava. This is the glorious speciality of Srila
Gurudeva, and he is fully successful.

Yugacarya jagad-guru  nitya-lilda-pravista — om
visnupada Sri Srimad  Bhaktivedanta Narayana
Goswami Maharaja ki jai
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ARTICLE 8

We Want Gurudeva’s Words And Mood
June 11, 2015

Guru-mukha-padma-vakya, cittete koriya aikya

One should make one’s heart one with the words
coming from the lotus mouth of the spiritual master.

Z ~
r1 Srimad Bhaktivedanta Narayana Goswami Ma-

haraja:

“Translation should be exactly. Any expert should
do. That T am speaking something and translation is
not ok, then devotees may think something other... You
should hear very carefully and attentively.” (Brazil, Feb-
ruary 12, 2010).

“Does any disciple have the right to correct his gu-
ru's explanations, words, writings or anything about
him? No. If you don’t understand something, you can
ask him in this way, ‘If T am qualified to understand,
kindly explain this.” If any disciple thinks, ‘T am superior
and I know better than my Gurudeva,’ he is actually not
a disciple, but rather a demon. Before accepting a guru
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one can consider whether or not he is qualified, but af-
ter accepting initiation, one should obey. One has no
right to change any of his guru’s words. If he changes
them, where is anugatya, the taking of guidance?”
(Murwillumbah, April 27, 2005)

Dear Syamarani didj,

Srila Gurudeva’s words are transcendental. Even if
they may seem imperfect, do not try to “improve” them.
Don’t change them, don’t twist them. Keep his message
“as it is”, as Srila Gurudeva has requested.

Dear devotees,

When you read our Srila Gurudeva’s books or tran-
scriptions of his lectures, you assume you are read-
ing his words. Well, it is not like that at all if Srimati
Syamarani didi is editing them.

Here we are giving 12 examples, comparing our Srila
Gurueva’s words from one of his sound files to what
Syamarani didi transcribed and published.

Here is a lecture in Bombay, 20 November 1992,
compared with two versions of Syamarani. Her ad-
ditions are shown underlined. Version A is her tran-
scription titled “How Deep is the Mountain?” posted
on www.purebhakti.com. Version B is from the book
Gaura-vani-pracdarine, chapter 9]

*  To hear the original recording, go to: http://sbnmcd.org/
all_mp3/19921120_21BOMBAY 20SB%2010_31_8%20CONT%20
NOV%2020%20EKADASI%20TALK%20IN%20SRILA%20
PRABHUPADAS%20ROOM%20P1.mp3
You can also find Srila Gurudeva’s original katha at www.
VisuddhaGauraVani.com
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1. Srila Gurudeva said (@ 79:10):

“Samadhi means in what position, in what mood
his aradhyadeva is. He wants to go in the same level.
That is called samddhi. His ardadhyadeva was Srimati
Radhika... T am determined in that his arddhyadevawas
Srimati Radhika and Sri Krsna was beloved of Srimati
Radhika, so he wants to go in samddhiin sama-dhi on/
of Srimati Radhika.”

Syamarani didi - Version A / Posted to www.
purebhakti.com as “How Deep is the Mountain”:

“It (samadhi) means _that the pure devotee who is
departing from the vision of this world is entering the
same level, same position, and same mood as the per-
sonal associates of his worshipful deity — with equal
intelligence, equal beauty and equal qualities. He is
serving properly according to his own svariipa (consti-

tutional form).”

Syamarani didi - Version B / Published in Gaura-
vani-pracarine:

“When the pure devotee takes samdadhi, it means
that upon departing from this world he enters the same
level, position and spiritual mood as the personal asso-
ciates of his worshipful Deity - with equal intelligence,
equal beauty and equal qualities.”

Sri Krsna-Balarama Mandira:

Srila Gurudeva is clearly saying that Srila B.V. Swami
Maharaja wants to enter in samddhi, in the same posi-
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tion and mood of his d@rddhyadeva Srimati Radhika, but
Syamarani didi is saying that he wants to enter the same
level, position and spiritual mood as the personal asso-
ciates of his worshipful deity, and she adds “with equal
intelligence, equal beauty and equal qualities”.

2. Srila Gurudeva (@ 80:30 minutes):

“How Srimati Radhika wants to serve Sri Krsna in so
many various ways, he wanted at the last time that he
should go on that mood and that place. How he can
do? He wanted my service at that time. As Ripa-manjari
serves Srimati Radhika when Radhika wants to meet
Krsna. How? If the night is dark, she gives black clothes
and several services. She ties Her nipura (ankle bells)
so that they may not do sound because Rupa-manjari
can give uddipana, stimulate Srimati Radhika’s bhdava.”

Syamarani didi - Version A:

“His desire was to assist Srimati Radhika in Her de-
sire to serve Sti Krsna in many various ways. He wanted
at that time to be one with the mood of Her maidser-
vants, and in that very place where She renders her ser-
vice. And he wanted my service at that time.”

Syamarani didi - Version B:

“Srila Swami Maharaja’s worshipful deity is Srimati
Radhika, and he serves her under the guidance of Her
personal associates, the mafjaris.”
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Sri Krsna-Balarama Mandira:

A. Here, when Srila Gurudeva is saying “as Rapa-
manjari serves Stimati Radhika when Radhika wants to
meet Sri Krsna”, Srila Gurudeva is speaking in a general
way. He is not directly referring to Srila Swami Mahara-
ja. However, Syamarani didi is saying that Srila Gurude-
va is specifically describing Srila Swami Maharaja. Srila
Gurudeva has not said anything about “maidservants”,
why did you use this word? Again and again you are
changing Srila Gurudeva’s words and mood.

B. Where did Srila Gurudeva use the word ‘manjart
here for Srila Swami Maharaja? Here, Srila Gurudeva is
saying that he is “determined that his ardadhyadeva is
Srimati Radhika”.

3. Srila Gurudeva said:

I am determined in that his g@rddhyadeva was Srimati
Radhika, and Sri Krsna was beloved of Srimati Radhika,
so he wanted to go in samadhi, in samddhi on/of
Srimati Radhika. How Srimati Radhika wants to serve
Sri Krsna in so many various ways, he wanted at the last
time that he should go on that mood and that place.

Syamarani didi - Version A:

“Srila Swami Maharaja’s worshipful Deity is Srimati
Radhika, and he is serving Her under the guidance of
Her personal associates, the maijaris, headed by Sri
Rapa-manjari. ...I am absolutely sure that his worshipful
Deity is Srimati Radhika, and he sees St Krsna as Her
beloved.”
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Sri Krsna-Balarama Mandira:
Just look how much you changed Srila Gurudeva’s
words and meaning.

Syamarani didi - Version B:

“At the time of Srila Swami Mahardja’s entering
samddhi, his desire was to assist Srimati Radhika in that
very place where she renders Her services to Sri Krsna.
He was one with the mood of Her maidservants, and he
requested my service at that time.”

Sri Krsna-Balarama Mandira:

Where did you get that Srila Gurudeva said Srila
Swami Maharaja was “one with the mood of Her maid-
servants”? For this reason you are planting wrong ide-
as in everyone’s minds. We cannot believe that anyone
can misrepresent Srila Gurudeva’s conceptions to such
an extent. Do you understand now how you are mis-
guiding everyone in Gaura-vani-pracarine

4. Srila Gurudeva said (@ 87:20):

“That they used to know, that only they could guess
that he is only of sakhya-rasa. When 1 heard I got so
much pain in my heart that they are not feeling these
things accurately. So I shall make them in faith, in full,
that full conception: that he was in madhurya-rasa.”

Syamarani didi - Version A:
“It is sometimes thought that Srila Swami Mahara-
ja is only in sakhya-rasa - that is, in his constitutional
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spiritual form he is a cowherd friend of Sri Krsna. When
I hear this I experience pain in my heart, for the com-
plete conception of him is that he is in madhurya-ra-
sa. Sakhya-rasa is included within madhurya-rasa, so
sakhya-bhdvais also within him, but he is in madhurya-
rasa.”

Syamarani didi - Version B:

“By Srila Swami Maharaja’s_inspiration 1 came to
know that many disciples were misunderstanding his
real identity. They were guessing that his constitution-
al form is that of a cowherd friend of Sri Krsna. When
I heard this, T experienced so much pain in my heart
for them — they did not have accurate knowledge or
feelings about him. I realized that it is my duty to give
them faith in the complete conception of him, that he
is in madhurya-rasa. Sakhya-rasa is included within
madhurya-rasa, so sakhya-bhdva is also within him.”

Sri Krsna-Balarama Mandira:

This means that Srila Swami Maharaja is not ‘only’ in
sakhya-rasa, but also in madhurya-rasa. That means
sakhya-rasa is angi (main rasa) and madhurya-rasa is
anga (assistant rasa). That means that his main rasa is
sakhya, but this is not the full conception because he is
also in madhurya-rasa. This is why when Srila Gurude-
va hears that Srila Swami Maharaja is only in sakhya-
rasa, he feels so much pain in his heart. Because a
priva-narma-sakhd is not ‘only’ in sakhya-rasa. He is
also in madhurya-rasa. This is the special prerogative of
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the priya-narma-sakhd. The dradhyadeuvi of the priya-
narma-sakhd is Srimati Radhika, and his drddhyadeva
is Sri Krsna. Actually, he is Stimati Radharanf’s (servant),
and for this reason Srimati Radhika is his d@radhyadeuvi.

Why don’t you nicely hear Srila Gurudeva’s words
and try to understand his mood? You are always misin-
terpreting Srila Gurudeva’s words and superimposing
your own mood on him.

5. Srila Gurudeva said (89:23):

“Only who is equal to his Gurudeva in mood, they
can understand that how guru is so deep, others can-
not. An adhikari of kanistha-adhikari and madhyama-
adhikari, they cannot realize how deep his feelings are.
So how deep feelings were krsna-prema, radha-prema
to him, in his heart, we cannot realize. But anyone can
realize (if) anyone will go just to uttama-adhikdri, with-
out uttama-adhikari one cannot realize these things.”

Syamarani didi - Version A:

“Only one who is equal to his self-realized guru can
understand how deep he is. A kanistha-adhikdri, neo-
phyte, and a madhyama-adhikari, middle-class devo-
tee, cannot guess how deep are his feelings - what are
the fathomless moods of krsna-prema and radha-pre-
ma in his heart. Without being an uttama-adhikari, a
topmost pure devotee, one cannot understand.”

Syamarani didi - Version B:
“Only one who is equal to his self-realized guru
can understand his depth. A kanistha-adhikdari (nov-
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ice devotee) and a madhyama-adhikari (intermedi-
ate devotee) cannot guess how deep his feelings are.
They cannot begin to imagine the fathomless moods
of krsna-prema and rdadha-prema in their guru’s heart.
Without being an wuttama-adhikdri, a topmost pure
devotee, one cannot understand.”

Sri Krsna-Balarama Mandira:

What do you mean by ‘self-realized’? What do you
want to say here? If you take out the word ‘mood’, then
what have you realized? If you take out the mood, what
will self-realization do alone? What is self-realized ac-
tion or activity without mood? There are many types
of self-realized gurus, but not all self-realized gurus
are uttama-adhikdris. Why did you take out the word
‘mood’? Srila Gurudeva has said “who is equal to his
Gurudeva in mood”. Mood (bhduva) is the all-important
word here.

Here Srila Gurudeva is clearly saying that you have to
associate with an uttama-adhikari, not a madhyama- or
kanistha-adhikari. Without the association and special
mercy of an uttama-adhikdri, you cannot come to the
uttama level. Only one who goes to uttama-adhikdri
level, the same level as his gurudeva, can understand
his gurudeva’s deep inner mood.

6. Srila Gurudeva said (his Vyasa-puja lecture,
Hilo, Hawaii - 21 January 2004 (@24:30):

“But Nityananda Prabhu — Baladeva Prabhu — knows
all the knowledge and tattvas.”
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Syamarani didi’s version (published on www.
purebhakti.com):

“Nityananda Prabhu — Baladeva Prabhu — possesses
full knowledge of all tattva (established truths).”

Sri Krsna-Balarama Mandir:

Srila Gurudeva is telling about two things, knowl-
edge and tattva, but you are mentioning only one thing,
knowledge of tattva. Why don’t you write the same as
Srila Gurudeva speaks? Why is it necessary to change?
His meaning is perfectly clear.

7. What Srila Gurudeva said (@ 24:35):

“He is (Nityananda’s) head on the head of all tattvas,
so what I am doing, T am doing right.”

Syamarani didi’s version:

“In fact, His (Nityananda’s) lotus feet stand on the
head of all tattvas. He replied, “What I am doing is cor-
rect.”

Sri Krsna-Balarama Mandira:

Again and again you are changing Srila Gurudeva’s
words. Srila Gurudeva is saying “head” and you are
writing “feet”. Does that mean you want to say that Ni-
tyananda’s head is nothing, and his feet are everything?
Brand new people will think that Srila Gurudeva is
saying something wrong. We cannot imagine why you
insist on changing the clear words of Srila Gurudeva
and replacing them with your own ideas. In the same
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way, when Srila Gurudeva speaks of madhurya-rasa,
you are writing ‘maijari. Never think Srila Gurudeva’s
words are material and always respect his words. What
are you doing? Do you think you know more than Srila
Gurudeva?

8. Srila Gurudeva said (@ 26: 55):
“...bhakti will come in your heart.”
Syamarani didi’s version:

“...bhakti will manifest in their hearts.

Sri Krsna-Balarama Mandira:

Don’t you want bhakti to come in your heart? Sri-
la Gurudeva is saying “your heart” and you are writ-
ing “their hearts”. Again you are distorting his words.
Do you have the disease of changing Srila Gurudeva’s
words?

9. What Srila Gurudeva said (@ 27:00):

“Believe in guru more than Sri Krsna.”

Syamarani didi’s version:

“In fact, you should have more faith in guru than in
Sri Krsna.”

Sri Krsna-Balarama Mandira:

Why are you changing Srila Gurudeva’s words un-
necessarily? Here you are not changing the meaning,
but you are changing his words. Always try to keep
Srila Gurudeva’s words.
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10. Srila Gurudeva said (@ 27:10):

“Krsna can cheat, very big cheater...” (audience
laughs)

Syamarani didi’s version:

“Krsna will never cheat you, but even if He will cheat

”»

you...

Sri Krsna-Balarama Mandira:

Do you know why Srila Gurudeva is saying that Sri
Krsna is a very big cheater? Because he wants to give
a very beautiful and sweet mood. Sri Krsna feels so
happy and is loudly laughing upon hearing this, and
Radharani is even more happy and is laughing even
more when she hears that Sri Krsna is a cheater. By say-
ing the opposite of what Srila Gurudeva said you are
depriving everyone of this sweet mood! You are not
the proper person to edit Srila Gurudeva’s books. You
are cutting and destroying his very beautiful and sweet
mood. When he spoke these words, all were laughing,
but what you wrote is stale, there’s no mood there, and
we are sad to see you changing his words.

11. Srila Gurudeva said (@ 27:36):

“At the time of Srila Bhaktivedanta Swami Mahara-
ja there were no disciples to tell all like this, that what
kind of faith they should have in the lotus feet of Gu-
rudeva. Who is Gurudeva, who is Gurudeva? They have
told only that our Gurudeva came to spread ndma-
sankirtana, this is not his glory so much.”
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Syamarani didi’s version:

“At the time of Srila Bhaktivedanta Swami Maharaja
there were no disciples advanced enough to understand
what kind of faith one must have in the lotus feet of
Gurudeva, nor were they able to understand his iden-
tity and mission. His disciples thought only that their
Gurudeva had come to spread nama-sankirtana. This
is not his greatest glory. This is one aspect of his glory,
but there is more.”

Sri Krsna-Balarama Mandira:

Where are these words, “Who is Srila Gurudeva?
Who is Srila Gurudeva?” If you keep these words every-
one will be inspired to research who he is and why he
came. And where did you get the word “mission” from?
Your endlessly changing Srila Gurudeva’s words indi-
cates that you have a disease. Don’t you know about
the following words of Srila Narottama Thakura? Gu-
ru-mukha-padma-vakya, cittete koriya aikya, ara na
koriho mane dsa. “My only desire is to make my heart
and mind one with the instructions coming from the
lotus mouth of the spiritual master. I have no other de-
sire.”

If you can make six of the above changes within just
four minutes of a lecture of Srila Gurudeva’s, then we
dread to think how many thousands of other changes
you must have made elsewhere.

This is very important. Now please stop transcribing
and editing Srila Gurudeva’s new books and lectures.
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We see that all Srila Gurudeva’s books and lectures that
you have worked on need to be revised.

12. Srila Gurudeva said (again, in Bombay, No-
vember 20, 1992):

“I don’t know why he did so mercy upon me that
this last service he wanted some help that I may give
him some uddipana to go in his samadhi. So 1 think
that T have done this by decorating (himself) him by
tilaka. Tilaka means sindira and kurkuma. Writing
here (pointing to his chest) his name and that mantra,
how he can serve his dardadhyadeva-deuvr.

Syamarani didi - Version A - “How Deep is the
Mountain?”:

“I do not know why he gave me so much mercy that
he chose me to give him some uddipana as he entered
his samddhi. 1 performed this service by decorating him
with tilaka and writing certain sacred mantras on his
chest with sandalwood paste — indicating his services to
his worshipful deity Srimati Radhika.”

Syamarani didi - Version B - Gaura-vani-
pracarine:

“I don’t know why Srila Swami Maharaja gave me the
mercy of giving him uddipana as he entered samadhi.
I performed this service by decorating him with tilaka
and by writing certain sacred mantras with sandalwood
paste on his chest. These decorations indicated his per-
sonal services to his worshipful deity, Srimati Radhika.”
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Sri Krsna-Balarama Mandira:

Srila Gurudeva said that he wrote Srila Swami
Maharaja’s name and mantra on his chest. You left out
two important points, that Srila Gurudeva knew Sri-
la Swami Maharaja’s name and that he wrote it on his
chest.

At the time of Srila Swami Maharaja’s departure,
Srila Gurudeva saw two bhdvas on his face. Also Srila
Gurudeva is telling that he has two dradhyadevas. He
wants to serve Srimati Radha and Sri Krsna both, but
you only mention his worshipful deity, Stimati Radhika.
Srila Gurudeva said he decorated Srila Swami Mahara-
ja’s body with tilaka, meaning sindiira and kurkuma.
Why did you omit the sindiira and kurmkuma and why
did you replace these with sandalwood paste that he
never mentioned?

In both versions you write that his worshipful de-
ity is Srimati Radhika, but Srila Gurudeva is telling
that Srila Swami Maharaja has two worshipful deities:
ardadhyadeva and devi.

Srila Gurudeva decorated Srila Swami Maharaja’s
body with tilaka (sindiira and kumkuma)” to give
him uddipana to enter into Srimati Radhika’s sevd. The
priya-narma-sakhd Subala also wants this type of dec-
oration for entering in Srimati Radhika’s sevd because
he is Srimati Radhika’s kinkara in madhurya-rasa. (see
Sri Radha-krsna-ganoddesa-dipikd 198).

In Srimad Bhdagavatam (10.83.41-43), Srila Visvana-
tha Cakravartipada Thakura comments that the word
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gopah refers to the priya-narma-sakhds. The foot
dust of Sri Krsna that is mixed with Srimati Radhika’s
kuca-kumbkuma (the kurkuma from the decorations
painted on Srimati Radhika’s breasts), this is rarely at-
tained even by Rukmini and Laksmi, and although it is
always readily available for the priya-narma-sakhas
like Subala (in sakhi-bhdava) because they are always
with Sti Krsna, yet still they have a strong desire to at-
tain it.

The priya-narma-sakhds also desire this kuca-
kumkuma. For this reason Srila Gurudeva is decorating
Srila Swami Maharaja’s body with tilaka consisting of
sindura and kumkuma to give uddipana to him.

Srimad Bhagavatam (10.83.41-43) says,

na vayam sadhvi samrdajyam svardjyam bhaujyam apy uta
vairajyam paramesthyan ca anantyam va hareh padam

kamayamaha etasya srimat-pada-rajah Sriyah
kuca-kunkuma-gandhadhyam mitrdhnd vodhum gada-bhytah

The Queens of Dvaraka said to Draupadi devi,
“O saintly lady, we do not desire dominion over the
earth, the sovereignty of the King of heaven, unlimited
facility for enjoyment, mystic power, the position
of Lord Brahma, immortality or even attainment of
the kingdom of God. We simply desire to carry on
our heads the glorious dust of Lord Sri Krsna’s feet,
enriched by the fragrance of kwikuma from His
consort’s bosom.”
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vraja-striyo yad vanchanti pulindyas trna-virudhah
gavas carayato gopah pada-sparsam mahdtmanah
Srimad Bhagavatam (10.83.43)

“We desire the same contact with the Supreme
Lord’s feet that the young women of Vraja, the cowherd
boys and even the aborigine Pulinda women desire —
the touch of the dust He leaves on the plants and grass
as He tends His cows.”
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ARTICLE 9

Be Honest, See Deeply
June 30, 2015

1. Syamarani didi, you broadcasted on the internet
one interview with Srila B.V. Bharati Maharaja. In that in-
terview you told Srila B.V. Bharati Maharaja, “Krsnapri-
ya devi dasi and B.V. Madhustdana Maharaja from the
Krsna Balarama Mandira have said that you had told
twice that Srila A.C. Bhaktidevanta Swami Maharaja is
in sakhya-rasa.”

This is not true. How could you say this to your
Siksa-guru? We have never spoken with you about Srila
B.V. Bharati Maharaja. His name never came on our lips
regarding this matter. This thing never even came in our
minds. We cannot imagine how you can make up such
a thing to say to Srila B.V. Bharati Maharaja.

2. Last March, Krsna Balarama Mandira posted on
Facebook the article, “In the Transcendental World All
Are Very Sweet”. Some devotee quoted only half of our
article, inserted some quotes from His Holiness Tri-
purari Maharaja, and said that was the evidence Krsna
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Balarama Mandira was providing. Why cheat all the
devotees like that?

We are fighting only to establish the proper conclusions,
siddhanta, on the basis of guru, Sastra and sdadhu, but
some devotees are twisting the truth and showing dis-
honest behavior. This is not the character of devotees.

3. Syamarani didi, you are saying that there are no
high devotees in our sanga. Why are you preaching this
to the whole world? How do you know that there are no
high devotees in our sarnga? You are destroying our Sri-
la Bhaktivedanta Narayana Goswami Maharaja’s sanga
by spreading this false rumor. By doing so, we can see
that your own faith in Vaisnavas is dwindling. In order
to see Vaisnavas one should develop proper vision and
be very careful with one’s words.

4. Syamarani didi, just see how high is your vision.
Read again and contemplate what you wrote to one
sannyasi godbrother on March 14, 2015 about us. How
can you use such language with a sannyds? Don’t you
feel any guilt or shame? We never imagined that any
devotee could use such a word. In which dictionary did
you find it? Even new devotees or non-devotees would
never use this kind of abusive language while speaking
about members of their community. What impression
shall we have of you? Those who are surrendered to
guru and Vaisnavas have a different vision. This is why
we are now using heavy words while addressing your
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unacceptable behavior. No devotee can ever use such
words about another devotee.

5. We heard that Srila Swami Maharaja had to write
his own prandma mantras because his disciples did
not know Sanskrit at that time and were not qualified
to write prandama mantras to their guru. They did not
know how to properly honor, respect or worship the
spiritual master. He wrote those mantras because he
wanted his disciples to conceive of him and honor
him in that way. However, you said to Srila Gurudeva,
“When I say the prayers (nama o visnu paddya krsna
presthaya bhiitale...), 1 hate it” (002 darsana with Sri-
la Gurudeva, July 28, 29 1992 @ 18:03). Here you also
used such a bad word! You need to forget your past
language and learn to use the language of sadhus.

6. Now we want to point out some examples of how
some devotees have been posting wrong siddhanta
and misinterpreting guru, Vaisnava and Sastra:

a) There is a misconception that our guru-parampara
and our dcdaryas are all manjaris.

Our guru-paramparda and our dcdryas are situat-
ed in the four rasas of dasya, sakhya, vatsalya and
madhurya. If you take even one rasa out, then the
thread of our parampara garland will be broken
and its beauty will be lost, because that rasa will be
missing. Can everyone understand how this concep-
tion of siddhdanta is wrong? Nobody objects when
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b)

this wrong view is put on the internet, but when we
raise objections to it, our statements are immediate-
ly deleted. It seems that some devotees due to false
ego want the apasiddhanta to go on and our proper
Gaudiya siddhdanta to be destroyed. Is this proper
and honest behaviour? Will Guru and Gauranga’s
mercy come in this way?

Some devotees are saying that Mahaprabhu came
only to give manjari-bhava. This is also not the
Gaudiya siddhdanta. Mahaprabhu came to give four
rasas.

yuga-dharma pravariaimu nama-sankirlana
cari bhava-bhakti diya nacamu bhuvana

Sri Caitanya-caritamyta, Adi-lild (3.19)

“T shall personally inaugurate the religion of the
age — nama-sankirtana, the congregational chanting
of the holy name. I shall make the world dance in
ecstasy, realizing the four mellows of loving devotional
service.”

dasya, sakhya, vatsalya, Srmgara—cari rasa
cari bhavera bhakta yata krsna tara vasa
Sri Caitanya-caritamyta, Adi-lila (3.11)

“Servitude [dasyal, friendship [sakhyal, parental
affection [vatsalya) and conjugal love [srigaral are
the four transcendental mellows [rasasl. Lord Krsna
is subdued by the devotees who cherish these four
mellows.”
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Anyone who is preaching is representing Srila Gu-
rudeva and our guru-varga and has a heavy respon-
sibility. Nowadays a lot of wrong siddhdnta is being
promoted all over the internet. Thus, many devotees
are being misguided, confused and disturbed. Did
Srila Gurudeva teach us this false siddhanta? No!
We must completely follow Srila Gurudeva and our
guru-varga’s words and rules.

7. In her “Deliberation on the Jaladuta Prayers”,
Syamarani didi gave the following explanations by Srila
Gurudeva and Srila B.V. Bharati Maharaja. She said:

a) “Srila Gurudeva has explained that because all oth-
er rasas are included within madhurya-rasa, some-
times our Prabhupada and other previous dcdryas
write their prayers in such a way that their prayers
include the moods of the lower rasas”.

Krsna Balarama Mandira:

All our dcdaryas and Goswamis pray in such a way
that their prayers include the moods of the so-called
“lower” rasas. They do not consider who is higher
and who is lower. They want everyone’s mercy.
They always think that everyone is higher than
themselves. This is proper Vaisnava etiquette.

b) “Srila B.V. Bharati Maharaja has given a specific ex-
ample of this: Srila Bhaktivinoda Thakura’s prayers,
Sarandgati (Fourth Principle of Surrender: “avasya
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raksibe kysna visvasa-palana— Faith in Krsna as Pro-
tector). Song 3, verse 9 is particularly interesting:
‘When You lead Your herds to pasture, O Madhava,
on the banks of the Yamuna river, You will call to
them by softly playing on Your flute.” (3)

‘By slaying great demons such as Aghasura and
Bakasura, You will always provide full protection, O
Kana of the cowherd settlement!” (4)

Krsna Balarama Mandira:

You don’t understand at all what Srila B.V. Bharati
Maharaja and Srila Bhaktivinoda Thakura want to
tell us.

In his Sarandgati song book, Srila Bhaktivinoda
Thakura has written songs outlining the six principles
of surrender for all devotees. So Srila Bhaktivinoda
Thakura has written four different types of prayers
for the four different types of rasas. He has written
prayers of surrender according to madhurya-rasa,
vatsalya-rasa, sakhya rasa and ddasya rasa. Here he
is only giving an example of how the devotees in
sakhya-rasa surrender and how they have faith in Sri
Krsna and relation with Him according to the fourth
principle of sarandgati— avasya raksibe kysna. He is
not writing from the standpoint of his own svariipa,
but from a neutral point of view, just giving an exam-
ple for those in sakhya-rasa. Try to understand Srila
B.V. Bharati Maharaja and Srila Bhaktivinoda Thaku-
ra. Don’t project your misconceptions onto them.

82



A guru can give diksa to devotees in any rasa. Dev-
otees in the four different types of rasas of dasya,
sakhya, vitsalya and madhurya will see their same
guru according to their own personal rasa. For ex-
ample, madhurya-rasa devotees see their guru as
manjars; vatsalya bhaktas can see him as Yasoda
Maiya, and sakhya bhaktas can see their guru as
Subala or another sakhd. In this way each type of
bhakta develops his own devotional mood under
the guidance of one guru. What this means is ex-
plained further down, where we are quoting from
Jaiva-dharma.

8. When Syamarani didi was newly coming to Srila
Gurudeva for guidance, she had the following darSana
with him on July 28, 1992.

Syamarani didi: “When I say the prayers (pranama

mantras for Srila Swami Maharaja), I hate it. T don’t like it

at all. I feel offensive, but I don’t know what to do.”

Srila Gurudeva: “You should do it for others, not your-
self.”

Syamarani didi: “What should I do for myself, with him?”
Srila Gurudeva: “That he is a prana-priya-sakhi.”

Krsna Balarama Mandira:

a) Srila Gurudeva is saying this only for you, because
you are asking him what you should do for yourself,
not for others. You are showing Srila Gurudeva you
are feeling hopeless in your bhajana. So according
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to your mood Srila Gurudeva is telling you to con-
ceive that Srila Swami Maharaja is a prana-priya-
sakhi.

In Jaiva-dharma, Chapter 21, Vijaya Kumara is

telling his gurudeva, Babaji Maharaja, that he has a
strong bhdva in his heart to serve the Divine Couple
as Lalita-devi does.

Babajt Maharaja replies to him, “You are a mani-
Jariunder the guidance of Lalita devi”. Then Babajt
Maharaja asked Vrajanatha, “Which service do you
like?”

Vrajanatha: “When the calves wander far off to graze,

I would very much like to bring them back in the com-

pany of Subala. When Krsna sits in a place to play His

flute, T will take the permission of Subala to let the
cows drink water, and then I will bring them to Bhai

(Brother) Krsna. This is my heart’s desire.”

Babajt: “You will attain Krsna'’s service as a follower of

Subala”.

From that day on, Vijaya Kumara started to see
Babaji Maharaja as the personification of Lalita devi,
and Vrajanatha started seeing his Guru Maharaja as
the personification of Subala.

b) In the same way, what Srila Gurudeva told you does
not mean that the svaripa of Srila Swami Maharaja
is that of a prana-priya-sakhi. Srila Gurudeva was
bound to tell you this in response to your mood.
Srila Gurudeva never directly said that Srila Swami
Maharaja is a manjari. He spoke for you according
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to your mood. Any devotee asking Srila Gurudeva
will get an answer according to that devotee’s own
mood.

Any devotee who is opening our eyes to our own
inner mood for Radha-Krsna’s seva is our eternal
guru. Srila Gurudeva told this many times in his
hari-katha. For example, Srila Jiva Goswami is the
bhajana-siksa-guru of Syamananda, Srinivasa and
Narottama. Srila Jiva Goswami is their everything, be-
cause he has given them everything. For this reason
Srila Gurudeva is telling you, “ndma-srestharm ma-
num api... prapto yasya prathita-krpayda Sri-gurun
tam nato smi’. That guru from whom you obtained
(prapto) everything, this is your prana-priya-sakhi.
This is what Srila Gurudeva wanted to tell you. Do
you understand now what he meant?

The fruit of hearing Jaiva-dharma is described by
Srila Bhaktivinoda Thakura in phala-sruti, verse 12:

rupanuga-abhimadne pathe drdha haya
Jaiva-dharma vimukhake dharma-hina kaya
“Faithfully reading Jjaiva-dharma will surely
strengthen one’s abhimana as a rapanuga (follower of
Srila Rapa Goswami). One who is averse to reading
Jaiva-dharmais certainly devoid of religious principles.”

This verse is the direct proof by Srila Bhaktivino-
da Thakura himself that in our Gaudiya sampraddya
the devotees in the four rasas are all ripanugas.
Each one has rapanuga abhimdana but each one
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follows Srila Ripa Goswami according to his own
adhikdara. In Bhakti-rasamrta-sindhu he has in-
structed all devotees in the art of bhakti, not just the
madhurya-bhaktas. Vrajanatha is in sakhya-rasa.
Does that mean that because he is not following the
personal mood of worship of Srila Ripa Goswami as
Rupa-manjari he is not ripanuga? No. Vrajanatha is
certainly ripanuga.

Srila Gurudeva has said many, many times that Sri-
la Swami Maharaja is rapanuga, that he is in mad-
hurya-rasa, that he has madhurya-bhdava, gopi-
bhava, sakhi-riipena, and that his worshipable deity
is Srimati Radhika, but why did Srila Gurudeva not
state plainly and clearly even once that Srila Swami
Maharaja is a manjars

Syamarani didi, if Srila Swami Maharaja is a man-
jari, if you associated with him for eleven years and
if you had a close relationship with him, why didn’t
he give you marijari mood? It is because he has the
mood of a priya-narma-sakha. For this reason he
did not teach details about marjari mood. Instead,
Srila Swami Maharaja requested Srila Gurudeva to
further help his disciples.

When you came to Srila Gurudeva you understood
what manjariis, and what relation to have with Srila
Gurudeva, and then you said you hated Srila Swami
Maharaja’s prandama mantra. You got this manjari
mood from Srila Gurudeva. Before, you knew some-
thing about mazrijaris, but you didn’t know anything
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about the manjari relation with guru. Srila Gurude-
va said, “To understand this takes time. It may take
births and births. Then we can realize something.”

Even though we have produced so much evi-
dence from guru, Vaisnavas and sdstra to prove Srila
Swami Maharaja’s identity, there are still a few who
do not believe that he is in the special category of
priva-narma-sakhd in madhurya-rasa. Srila Bhak-
tivinoda Thakura is telling in Jaiva-dharma (Chapter
30, page 624) that “priya-narma-sakhds are eligible
for Syngdra-rasa to some extent.” Syngdra-rasa is
the topmost essence or source of madhurya-rasa.
For this reason Srila Gurudeva is always telling that
Srila Swami Maharaja is in madhurya-rasa.

d) Priya-narma-sakhds are in a special category. “The
special prerogative of the priya-narma-sakhas is
to assist in Krsna’s madhura-lila’. (Jaiva-dharma,
Chapter 29, page 621). The priya-narma-sakhda’s
sthayi-bhava is angi-rasa. And madhurya-rasa is
anga. When anga -rasa is mixed with a7gi, that
anga-rasa should increase the taste of rasa. Oth-
erwise, that anga-rasa (madhurya-rasa) becomes
useless.

“You should also note that anga-rasa (madhurya-
rasa) is only accepted when it combines with
angi-rasa (the sthayi-bhdva of priya-narma-sakha)
to increase the relish of rasa; otherwise, its com-
bination with another anga-rasa will be fruitless.”
(Jaiva-dharma, chapter 30, page 630).
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“The reason why the priya-narma-sakhds are in
madhurya-rasa is for giving and getting that special
taste.” (Bhakti-rasamrta-sindhu, 4.8.26; 4.8.51, 52).

e) If you do not stop writing and posting wrong things
that are contradictory to Srila Gurudeva’s words and
to Srila Swami Maharaja’s words, they will punish
you and many more wrong things will come out.
You should apologize and pray to them so that you
can properly understand their conception. Then you
will get their mercy.

A few members of Bhakti America, and others,
have banned Krsna-Balarama Mandira’s devotees
from preaching, but they cannot ban pure bhakti.
We have no desire to go there. If one or two persons
can properly understand our guru-varga’s and our
conception, we are successful.

Our nature is to be peaceful. Sometimes we may
show some anger to correct improper behavior,
but actually we do not feel angry. The residents of
Krsna-Balarama Mandira never use any bad words
for any person. When we have used the words “hell”
and “owl”, it was for good reason. The scriptures
say that Srila Gurudeva is saving everyone from hell,
and in Sri Caitanya-caritamyta, Krsnadasa Kaviraja
Goswami has stated that the owl cannot see the light
of the sun. So even though we have given so much
proof from sdastra, they cannot see.

Don’t fight. We don’t want to fight. All are our
brothers and sisters. We want good relations with
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Radha-Krsna, guru and Vaisnavas. Make your mind
neutral, study the sdstras, and think about Srila Gu-
rudeva and remember what he has spoken. Srila
Gurudeva has said that Srila Swami Maharaja is in
madhurya-rasa, but he never once said that he is a
manjari.

f) Because the priya-narma-sakhds are in madhurya-
rasa secretly assisting Radha-Krsna’s confidential
lilas in the kunjas, their favourite name for Krsna is
“Kufija-bihari’.
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ARTICLE 10

Proper Faith in Guru is
the Backbone of Bhakti
June 15, 2015

bahu janma kare yadi sravana, kirtana
tabu ta’na paya kysna-pade prema-dhana

Sri Caitanya-caritamyta, Adi-lild (8.16)
Anyone (without full faith in the words of guru

and Vaisnavas and independently) doing sravana and
kirtana for lives and lives, cannot attain krsna-prema.

We have been asked many times, “How did this
controversy start over Srila A.C. Bhaktivedanta
Swami Maharaja’s svaripa?” We always reply: “It was
st who started this.”

At Krsna-Balarama Mandira, one day a devotee
asked a question regarding Srila Swami Maharaja. Sud-
denly Srimati Krsna-priya Didi remembered that Srila
Swami Maharaja had appeared to Sripad B.V. Madhusi-
dana Maharaja in a dream about ten years before. They
had never discussed that dream with anyone outside.
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When *#*## heard about this dream, her false ego
arose and she started to shout. That night she phoned
Sripad B.V. Madhustdana Maharaja at least eight times,
but Maharaja was busy with Thakuraji’s seva at that
time and Tamala-krsna brahmacari answered. **# s
told him that she wanted to apologize. The next day
she came crying and apologizing to Srimati Krsna-priya
Didi, and touching her feet, she repented, “I am stupid, I
have done wrong...” Then Srimati Krsna-priya Didi said,
“What happened, happened. Now take prasddan’.
Then ****=*** took prasdadam and all was forgotten.

However, that same evening in a public assembly
in Gopinatha Bhavan, ****** stirred everyone up by
shouting that Srila Gaura Govinda Maharija “would
never tolerate to hear this nonsense kathd that Srila
Swami Maharaja is a cowherd boy”. After this it went
all over the internet and many started criticizing and at-
tacking Krsna-Balarama Mandira. If ****** had been
silent, none of this would have happened, because it
was just a general discussion.

Srimati Krsna-priya Didi and Sripad B.V. Madhusu-
dana Maharaja never wanted to create any controversy.
They had already forgotten everything, but *****= Ly
force kept bringing this subject to everyone’s attention.
Some were saying that ******* was writing emails and
going from person to person stirring up everyone, in-
cluding Srila Swami Maharaja disciples and Western
sannydsis. Some even said she was screaming, throw-
ing up her hands and feet in the air and shouting things
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like, “They are stupid!” “They are nonsense!” “They are
brainwashing and bewildering everyone!” “...And all
this on the basis of a dream!” However, when ##sssiiit
saw devotees from Krsna-Balarama Mandira, she would
strongly deny any involvement, declaring that she
had had nothing to do with this controversy and that,
“Syamala and Govinda-priya started it and spread it
everywhere”.

Srimati Krsna-priya Didi and Sripad B.V. Madhustda-
na Maharaja remained silent for more than twenty-one
days, although many other devotees were insisting that
they must reply as the situation was very bad. They then
responded with their first article, “In the Transcenden-
tal World All are Very Sweet” that was posted on Face-
book. In this article, Srimati Krsna-priya Didi and Sripad
B.V. Madhustdana Maharaja explained everything by
addressing the issues according to Srila Gurudeva’s and
Srila Swami Maharaja’s words and moods. However, the
tighting and criticism still continues.

They were saying we should not place significance
on dreams.

We have heard from Srimati Krsna-priya Didi, that
high level devotees who have no material attachments
even from their early age, have intimate, naravat rela-
tionships (like family members) with Radha and Krsna
and Their associates. To these exalted devotees, Srimati
Radha and Sri Krsna and Their associates can appear
in any way, sometimes in a sphurti or sometimes in a
dream. Kanistha devotees have no experience of this
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because they are full of material desires and are al-
ways materially absorbed even while they are chanting
hari-nama and performing other devotional activities.
Therefore they can neither believe in nor understand
the relationships that high level devotees have with
Srimati Radha and Sri Krsna and Their associates.

st should hear Stila Gurudeva’s hari-kathd
deeply, with full, undivided attention, and also contem-
plate and study the Sastras. However, without fully sur-
rendering to guru and Vaisnavas and praying for their
special mercy, it is not possible to understand these
deep transcendental subject matters by one’s own ef-
forts. Without carefully following Srila Gurudeva and
Srila Swami Maharaja and also taking shelter of pure
sdadhus, = will continue to remain agitated and
disturb everyone’s bhajana. She will end up commiting
spiritual suicide (leave Vrndavana and leave bhajana).
We may think that sevd to Sri Hari, guru and Vaisnavas
is for their benefit, but actually the benefit is only for
ourselves.

We have heard from Srimati Krsna-priya Didi that
high-class Vaisnavas have transcendental relationships
with each other. Therefore, when a high-class Vaisnava
tells us something, we should understand that it is our
Srila Gurudeva speaking to us through that personality.
If you have doubts in a high-class Vaisnava and they are
not able to be cleared, you must immediately leave that
association to avoid aparddha.
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It is necessary for us to give up false ego and any
independent desires, and always pray to Srila Gurudeva
and Srila Swami Maharaja that “what it is true and what
you want, these things should manifest in our hearts”.

Now that Purusottama month in starting, Srimati
Krsna-priya Didi has instructed us to switch off the in-
ternet and not get into any discussions, but just do bha-
Jana like in Kartika.

Syamala dasi
Vrndavanaesvari dasi
Savitri dasi
Madhumati dasi
Malati dasi
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ARTICLE 11

They Are Unable to Touch
Srila Gurudeva’s Heart
July 23, 2015

hese four questions [presented in the opposing par-

ty’s Final Statement] are not difficult for us. We can
answer thousands of your “unanswerable questions,”
but you should come discuss these with us face to face.
We have already answered your questions, but now we
will spoon-feed you so that you might understand more
easily.

1. Why was the conception that Srila Prabhupada is
in sakhya-rasa not submitted to Srila Gurudeva for clar-
ification and validation?

It was clear to us then that our Srila Gurudeva, Sri-
la Bhaktivedanta Narayana Goswami Maharaja, was
revealing that Srila A.C. Bhaktivedanta Swami Mahara-
ja is a priya-narma-sakhd, but in a hidden way. Srila
Gurudeva wanted to preach marnjari-bhdava and that is
what the situation required. We did not want to dis-
turb Srila Gurudeva. When Mohini Bhagavan was dis-
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tributing nectar to the Devas, Rahu came among them
in disguise. Bhagavan knows everything, but the Sun
and Moon tried to indicate, “You don’t know who this
person is?” For that offense they are still afflicted even
today by eclipses. We knew Srila Gurudeva knows
everything, and we did not want to make this type of
apardadha.

Srila Gurudeva also knew that we understood what
he was doing. Many times we were present while he
preached like this to Srila Swami Maharaja’s disciples. At
those times Srila Gurudeva would look to us and smile.
Srila Gurudeva was telling them, “Srila Swami Maharaja
is in madhurya-rasa, gopi-bhava, sakhi-riipena, man-
Jjari mood.” He even sometimes said “maidservant,” but
never did Srila Gurudeva once say Srila Swami Maharaja
is a manjari. Srila Gurudeva knew Srila Swami Mahara-
ja’s special nature — neither only of sakhya-rasa nor
manjari, but something between, touching both sides.
That is the special quality of priya-narma-sakhds. They
are male but can perform Srimati Radhika’s maidservice
and thus all these qualities come — madhurya-rasa,
gopi-bhava, even sakhi-riipena. Srila Gurudeva ex-
plained how Subala decorates himself as a sakhi and
goes to Srimati Radhika (see endnote*). Then, being
absorbed in Her, Subala’s sakhd-bhdava becomes cov-
ered by gop? mood, and Subala achieves taddatmya with
Srimati Radhika. In that condition, Subala will serve
Her under guidance of Rupa-mafjari and is rapanu-
ga. In this way, priya-narma-sakhas like Subala serve
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srngara-rasa from the side of tat-tad-bhava-iccha-
mayi-gopi-bhava (manjari-bhava), but not sambhoga-
icchamayi-gopi-bhava.

Priya-narma-sakhds nourish Syngdra-rasa in ways
neither other sakhds, nor maiijaris, nor even Sri Krsna
Himself can. Therefore it is a special category of maid-
service. (In Radha-krsna-ganoddesa-dipika, Srila Rupa
Goswami includes priya-narma-sakhds in his list of “Sri
Radha’s maidservants — Sri-Radhda-bhrtyal”).

2. Where is the concrete evidence, or even a glim-
mer of evidence, that Srila Gurudeva’s privately and

publically stated convictions about Srila Prabhupdda’s
svartipa were nothing but a “preaching tactic” or “strat-

In almost twenty years of preaching on this subject
hundreds of times, Srila Gurudeva never one single
time plainly said, “Srila Swami Maharaja is a manjart’.
Conversely, when speaking of other dcdryas like Srila
Parama-gurudeva, Srila Bhaktisiddhanta Sarasvati Prab-
hupada, Srila Bhaktivinoda Thakura, it is pure and sure,
again and again Srila Gurudeva directly said, “they are
manjaris.” Why the difference? Srila Gurudeva never
told a false thing about Srila Swami Maharaja. Srila Gu-
rudeva simply did not tell everything openly, and he let
the devotees draw their own conclusions according to
their own moods and understandings.

Every preacher uses tactics for making his service
successful. If Srila Gurudeva had not spoken like this
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- telling “manjari mood,” etc., but not “manjar?’ - he
could not bring to the Westerners because the atmos-
phere was predominated over by sakhya-bhdva con-
ception. At that time Syamarani Didi, Madhusmita and
many who are now in the opposing party were also fol-
lowing the sakhya conception of Srila Swami Mahara-
ja. When Syamarani Didi learned about marijari mood
from Srila Gurudeva, she began to hate her former idea
and even Srila Swami Maharaja’s pranama-mantra.
Syamarani Didi: [ am feeling that my relationship [with]
our Prabhupada, there is obstacle, because I feel very
far away from him, because there is so much “namo om
visnupadaya krsna-presthaya bhiitale..” When 1 say the
prayers, I hate it, I dont like it at all.
Srila Gurudeva: Now, even before?”
Syamarani Didi: - Yeah now! Before I didn’t notice it,
but now I notice. I don’t like doing all these things. T don’t
know what to do. Namas te sarasvate deve gaura-vani-
pracarine... 1 don't like it. I feel offensive, but T don’t like
it. But I don’t know what to do.
Srila Gurudeva: You should do it for others.
Syamarani Didi: What should I do for myself...with him?
Srila Gurudeva: That he is a prana-priya-sakhi.

We see here that, for Syamarani Didi, according to
her own mood, Srila Gurudeva is telling how she can
practice. In Jaiva-dharma, it is illustrated in the case of
Vrajanatha and Vijaya-kumara that the disciple can see
(superimpose) in his guru whichever mood he himself
is cultivating. However, the guru certainly has his own
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mood also, which can be different from the disciple’s
vision. When vision can be subjective and relative, the
spiritual master gives guidance which is favorable for
each individual’s development. This preaching tactic
does not imply telling anything false, but takes into con-
sideration time, place and individual circumstance.

3. Where is there any un-interpreted (as-it-is) state-
ment from Srila Gurudeva declaring our Srila Prabhupa-
da to be a sakhd of any kind?

“We’ll have to be rapanuga. Without ripanuga,
without Rapa-manjari, cannot serve to Radhika. There
are also... you know that Subala, Sudama, they are priya-
narma-sakhds. They are inclined to Srimati Radhika
and they are pleased if Radhika and Krsna meet. But
there are also some cowherds, priya-narma-sakhds for
Candravali. They also ple... But Prabhupada was very
much inclined to Srimati Radhika in favor of rapanuga.
He was mpﬁnuga.”*

4. Where is it stated that priya-narma-sakhds are ca-
pable of experiencing and revealing madhurya-rasa in
the mood of Srila Ripa Goswami?

Radhd-krsna-ganoddesa-dipika,  Ujjvala-nilamani,
Jaiva-dharmaand Prema-pradipaall give this indication.
“Dvayor milana-naipunyo madhuro bhava-bhavi-
tah ... (Subala) is most expert in arranging meetings
between the Divine Couple, and he is absorbed in

*  To hear the original recording, go to: 19931212_13SB
10_31_15_16 CONT SBSSP DIS DAY WITH SDG Tape A

101



madhurya-bhdava (amorous love).” (Radha-krsna-
ganoddesa-dipika, Laghu-Bhdg., 46). In other words:
“nikunja-yuno rati-keli-siddyai’.

“The special prerogative of the priya-narma-sakhas
is to assist in Krsna’s madhura-lila.” (Jaiva-dharma,
5th ed., chapter 29, page 621). They do not participate
in madhurya-lila as nayakas, but “assist” like manjaris.

“The priya-narma-sakhas are eligible for Srngara-rasa
to some extent.” (Jaiva-dharma, Chapter 30, page 625).

“His priya-narma-sakhd, srngdra-rasa himself,
reigns splendidly, fully manifest in Vraja” (Jaiva-
dharma, chapter 34, page 707). The meaning is more
clearly derived from the original Bengali and Gurude-
va’s Hindi edition: “The priya-narma-sakhds are the
deity (mirtiman) of syngdra -rasa in Vraja.”

“Sakhya is also of two types: siddha-sakhya and
unnati-garbha-sakhya. The characteristics of siddha-
sakhya are that rati, prema and pranaya are in a fixed
unchangeable form. In unnati-garbha-sakhya there is
a sprout of vdatsalya and kanta (madhurya) bhava...
When sakhya-rasa is nourished then it will become ei-
ther vatsalya rasaor madhurya rasa.” (Prema-pradipa).
So priya-narma-sakhds go to madhurya-rasa side, and
suhri-sakhds go to vatsalya-rasa side.

When priya-narma-sakhds become absorbed in
tadatmika-bhdva with Srimati Radhika, they enter
in madhurya-rasa because She is madhurya-rasa-
siromani. They taste something of Her mahd-bhava. At
that time, they have gopi-bhdva. They completely lose
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their sakhda mood and male identity, and experience
tadatmya with Srimati Radhika like manjaris. This is
tat-tad-bhava-icchamayi, nothing like a sambhoga-
icchamayi relation with Sri Krsna.

Conclusion:

This transcendental subject matter is not to be de-
cided by the public, by signatures or votes. Srila Swami
Maharaja had a very heavy word for describing this kind
of democracy. This matter is for high-class devotees to
reconcile. The public cannot sign to judge this, because
perhaps no one knows these deep truths.

If anyone wants to ban Krsna-Balarama’s preachers,
or keep “respectful distance,” they are free do so. We
do not demand you stop this. It is your personal right.
But you do not have the right to pose wrong siddhanta
and establish that this is Srila Gurudeva’s mood by sig-
nature. Do not drag Srila Gurudeva’s name down. In his
Jaladuta prayers Srila Swami Maharaja expresses in his
own words the character of a priya-narma-sakha. Fur-
thermore, Srila Gurudeva has not stated directly even
one time that Srila Swami Maharaja is a maijari, but if
you insist he does you take his name down. Srila Gu-
rudeva has beautifully preached manjari-bhdava while
glorifying Srila Swami Maharaja without ever crossing
Srila Swami Maharaja’s own mood - but you do. Every
dcarya gives his own identity and Srila Swami Maharaja
also expresses his, so why don’t you follow his word?
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Seeing this behavior, we have doubts about how many
are really disciples of Srila Gurudeva and Srila Swami
Maharaja.

ENDNOTE:

From the class entitled “Srila Gurudeva on Sakhas,
Sakhis and Mahabhava” (June 27, 1994).

“Sometimes Subala and some other cowherd boys
can experience mahd-bhava...”

“Now Krsna was hankering after Radhika. Subala
came and saw that Krsna was about to die, so Subala
took the form of a gop? and went to Radhika. Jatila and
Kutila thought that Subala was one of Radhika’s very
near and dear sakhis, so they did not object to Subala
going to see Radhika. Then Subala, in the form of a gop?
came there and began to soften Srimati Radhika’s heart
in such a way that Subala Gopi also began to weep.
‘Krsna will leave His body. I have been here for some
time already, so He may have died already. So if you
want to save Him, please go immediately’.”

“Srimati Radhika’s heart melted and She began to
weep. It was Purnima (full moon), so Radhika rubbed
camphor upon Her body, dressed in white, and called
Vrnda-devi. Putting Her hand on Vrnda-devi’s shoul-
der, She started walking to meet Krsna. When Suba-
la saw this, he came to the stage of mahd-bhdava. So
sometimes when he sees these pastimes, when he goes
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very near to Srtimati, he is taddtmya with Her like a
manjari, and he receives mahd-bhava. 1t is an abhdsa
of maha-bhava.”
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ARTICLE 12

Now All That Remains is
to Pray for Grace
July 28, 2015

ow we are coming to our conclusion. On one hand,
Srila Bhaktivedanta Narayana Goswami Mahara-
ja has never specified Srila A.C. Bhaktivedanta Swami
Maharaja’s svarupa. He said, “He has manjari-bhava,
madhurya-rasa, sakhi-riipena,” but never once did Sri-
la Gurudeva say, “he is a marijari’, which is how he
always spoke of other dcdaryas in our line who have
manjari-svaripa. Srila Gurudeva would say directly,
“they are manjaris.” But for Srila Swami Maharaja, Srila
Gurudeva only used adjectives. There must be a reason.
Consider this: when describing a woman, it is not nec-
essary to say she is ‘feminine’ or has a ‘female mood’.
Furthermore, Srila Gurudeva said the dcdrya himself
declares his own svariipa.
On the other hand, Srila Swami Maharaja plain-
ly wrote, “I want to graze cows with Krsna.” Besides
his definitive Jaladuta prayers, Srila Swami Maharaja is
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known to have made various comments indicative of
his sakhya-rasa. In 1968, Srila Swami Maharaja was so
pleased with his disciple Harsarani devi’s poem about
his own eternal cowherd pastimes that he ordered it to
be published to whole world in his Back to Godhead
magazine. He was not just encouraging her sentimen-
tal idea about him; by making an official posting, Srila
Swami Maharaja wanted his disciples all over the world
to think of him like that.

It is clear: Srila Gurudeva has not stated that Srila
Swami Maharaja has manjari-svariipa; Srila Gurudeva
said our dcdaryas reveal their own svaripa; and Srila
Swami Maharaja himself unequivocally expressed that
his mood is sakhya-rasa, and not any other mood. But
some people refuse to accept and insist to apply their
own color. We know this is very hard, but a little pa-
tience is necessary. If your ruci is different from Srila
Swami Maharaja’s you cannot change his svariipa to
adjust according to your material understanding. Rather
you will have to develop a higher vision. Then when
the proper time comes everything will become clear.
We also feel pain for this fighting and how others are
suffering, but what can we do? Our hands are bound
by sastra.

Why will they not accept? We propose four reasons:
1. They think that whoever has priya-narma-sakhd-

svarupa is not rupanuga.

2. They say our guru-parampard can only be manjaris,
not of any other rasa.
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3. Devotees attracted to manjari-bhava-updsand fear
that if Srila Swami Maharaja is a priya-narma-sakha
they will be disconnected from their relationship
with him.

4. They have too much ignorance and ego, and simply
cannot give up their wrong idea and pride. Even if
they are fully defeated they will try to win by ‘soli-
darity.’

These reasons are not broad-minded or transcen-
dental. We should understand from proper vision.

1. They think that whoever has priya-narma-sakha-

svaripa is not rupdanuga.

Priya-narma-sakhds are certainly ripanuga. Sri-
la Rapa Goswami is a nitya-siddha-parikara, and the
Gaudiya sampraddya dcdrya. Any Vaisnava in the
Gaudiya line must follow Srila Rapa Goswami. Will
devotees with ruci for sakhya-rasa or any other rasa
not study Upadesamyta or Bhakti-rasamrta-sindhu?
They will definitely study Srila Ripa Goswami’s ideas
for nourishing their own sva-ruci, the particular mood
for which they have taste. In the phala-sruti vers-
es of Jaiva-dharma (the history of two sadhakas, Vi-
jaya-kumara of marnjari-bhdava and Vrajanatha of priya-
narma-sakhd-bhava), Srila Bhaktivinoda Thakura says
that “whoever reads this book will certainly develop
ripanuga-abhimana, the pride of being a follower of
Srila Ripa Goswami.” All devotees pray to Srila Rapa
Goswami to fulfil their desire.
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In /ila, priya-narma-sakhds like Subala are more
‘high’ or ‘senior’ than marnjaris. They are Krsna’s direct
associates (parikaras) and serve Him independently. In
comparison, manjaris are junior.” However, although
Subala or his followers have a certain capacity to serve
Stimati Radhika, when they want to do so they must
take guidance from Sri Rapa-mafjari. What to speak
of Subala, even Mother Yasoda will have to follow Sii
Rapa-manjari if she wants to do any service for Stimati
Radhika. Without being under guidance of Sti Rupa there
is no entrance into Srimati Radhika’s sevd for any devo-
tee, neither in this world nor in the transcendental world.
Priya-narma-sakhas are ripanuga up to a limit. Their
eka-nistha is to Subala, but still they are ripanuga.

Whoever says that a priya-narma-sakhda appear-
ing in this world is not ripanuga is a big offender
(aparddhi). 1f such a sakhya-rasa devotee hears them
say he is not following Srila Ripa Goswami, he will re-
fuse to see their face. How wrong this idea is.

2. They say our guru-parampard can only be marn-
jaris, not of any other rasa.

You like chapatti. That is very tasty for you. But if
you get some position and now rule that “now all oth-
er food production must stop; only chapatti can be
produced and no discussion or objection is allowed,”
then so many other tasteful, nutritious and necessary
things will be lost for everyone. Without thinking of
others or future generations, you just sign a bill banning
all non-chapatti production, and then another person
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blindly signs after you, and another, going on like a
long line of ants.

In this way, a very terrible situation has arisen. Now
dasya, sakhya, and vatsalya-rasas are given no place in
our guru-parampard. But this is not possible. All rasas
must be there. Our parampard starts from Bhagavan Sri
Krsna, and all are mahd-bhdagavatas and dcdryas. Then
Srf Gauranga Mahaprabhu came also giving all four ra-
sas, including especially manjari-bhdava that was not
available before. After Sri Gauranga Mahaprabhu, gen-
erally those taking the role of dcarya in our line have
been marnijaris, to continue this particular current. That
is the trend, however not a rule.

Our guru-parampara is not sectarian. If after many
manjaris a devotee of another rasa will appear and
become dcarya, there is no problem. He will internal-
ly render service within the mind (mdanasi-sevd) to S
Krsna according to his own svariipa, and externally he
will perform the duties of dcdrya and preach all of Sri-
la Ripa Goswami’s teachings impartially. Srila Sukade-
va Goswami and Sri Narada Rsi are of ddsya-rasa, but
through their bhdagavat-kathd they reveal all moods,
even Rdsa-parnicadhydaya. Mahd-bhagavata dcaryas
who do not have marnjari-svariipa can teach everything.
They have full transcendental knowledge, but out of
their great respect for that higher rasa, they do not dis-
cuss it elaborately; like Srila Sukadeva Goswami did
not speak the name of Radharani. They have so much
honor for Her. For any special further training his disci-
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ple may require, the dcdarya will arrange an appropriate
Siksa-guru.

Srila Madhavendra Puripada nurtured disciples of
many rasas: Sri Advaita Acarya (ddsya-sakhya), Sri
Pundarika Vidyanidhi and Sri Ranga Puri (vdtsalya),
and St1 I§vara Purt (madhurya). Similarly, at his time
Jagat-guru Srila Bhaktisiddhanta Sarasvati Prabhu-
pada had disciples of all rasas. If we research deeply
we will find examples of his disciples worshipping in
every rasa. Any rasa can come in our Gaudiya line.
At the time of Srila Swami Maharaja, the influence of
the sakhya conception became prominent all over the
world. Afterwards, Stila Gurudeva gave strong empha-
sis to the manijari-bhdava conception to ensure that par-
ticular current keeps flowing strongly in this world, and
to nurture Srila Swami Maharaja’s disciples who may
be attracted to that mood. This is natural, and does not
mean they are not the same parampara.

It will be very unfortunate if due to an over-conserv-
ative, mundane perspective, someone will neglect a
mahda-bhdgavat Vaisnava of sakhya-rasa, saying, “Oh,
he is not riapdanuga, not madhurya rasa, not mar-
jari, so he does not belong in our guru-parampara.”
This idea is superstition and very sad. That oppressed
sakhya-rasa devotee will not be able to open his heart
to anyone, and for his whole life he will suffer because
of this ignorant prejudice.

3. They fear that if Srila Swami Maharaja is a priya-

narma-sakhd, then those of his followers who are at-
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tracted to madhurya-rasa will be disconnected from
their relationship with him.

Sti Pundarika Vidyanidhi is of wdatsalya-rasa but
he gave diksa to Srila Gadadhara Pandita, Srimati
Radharani Herself. Sti Gauridasa Pandita’s disciple is
St Hrdaya-caitanya and both are of sakhya-rasa, but
Hrdaya-caitanya gave diksa to Sti Syamananda Prabhu,
who is Kanaka-mafjari. Syamananda Prabhu then took
Siksa from Srila Jiva Goswami. What is the problem? We
never heard their relation was disturbed because their
internal ruciwas not the same. They are transcendental
persons and always thinking in a transcendental way,
never with material vision. The real guru can easily send
his disciple to another person for Siksa, and that proper
disciple will also give full love and honor to both gurus.

When a chaste girl marries, her parents send her to
her husband’s family, encouraging and nourishing their
daughter’s relationship there. That girl will have new
parents to serve now, but she does not break relation
with her original parents. She will regard both with equal
affection and honor. In this way, Caitanya-Caritamrta
states that the diksa-guru is Sti Krsna’s ripa, and the
Siksa-guru is His svariipa. In other words, they are
non-different. And yet Srila Gurudeva often mentioned
that in some cases the $iksa-guru may be higher. Sri
Bilvamangala Thakura honors his vartma-pradarsaka-
guru Cintamani and his diksa-guru Somagiri, but finally
says that his Siksa-guru is Bhagavan, who wears a pea-
cock feather (Sikhi-piccha-mauli).
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4. They have too much ignorance and ego, and so
they cannot give up their wrong idea and pride.

Now this fourth point is giving them too much
pain and suffering. Therefore they declare, “Reject
Krsna-Balarama Mandira. What we are telling is right.
No need for any further discussion.” Like this, they feel
some relief. Someone should teach them to study Sdastra
nicely, to hear Srila Gurudeva’s classes very carefully
and discuss in depth with higher Vaisnavas. Examine
which points of Krsna-Balarama Mandira’s statements
they feel are not in line with sdstra, and then examine
their own points. They should sincerely search for the
truth in an objective way, considering all angles. This
is the procedure to come to proper conclusions of sid-
dhanta, and this is the dharma of our devotional line.

They are always thinking, “Krsna-Balarama Mandir
is the enemy. They are against Srila Gurudeva and Srila
Swami Maharaja.” They want to finish us, and smash us
under their feet so there is no trace left. They think then
they can be peaceful. But because their conception of
siddhanta is not correct, even if they finish us in the fu-
ture many more “Krsna-Balaramas” will sprout up one
after another and disturb them. Then what will they do?

Whoever has white hair, their white hair will never
again become black. But whoever still has black hair
we should protect. If they receive a proper understand-
ing now, then even though one day their hair will be-
come white also, there will be no problem. They will
already be prepared.
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EPILOGUE

When Sri Krsna’s dear most priya-narma-sakhds re-
turn from spending the whole day sporting with Him in
the forest, they meet His beloved gopis in a boisterous
mood. Throwing off their turbans and tightening their
belts like heroes, they say, “Hey gopis, what are you
doing all day just crying in the house? Do you know
what adventures we had with Krsna-Balarama today?”
Then they proudly narrate the killing of Dhenukasura
or other demons, and shower the gopis with the sweet
nectar of Sri Krsna’s lild-kathd, giving them immeasura-
ble bliss and relieving their pain of separation.

Other times, these supremely fortunate priya-
narma-sakhds like Madhumangala tell the gopis, “I
know you want to meet Krsna, but there are so many
obstacles you cannot cross. But if you give me some
buttermilk I can deliver Him to you at once. I have that
power.” Then Madhumangala goes to Sri Krsna who
is situated among many kinds of cowherd friends and
grabs Him. “Hey, You want some buttermilk? Come on.
Come with me.” Sri Krsna begins to dance and catching
Madhumangala’s hand goes to ‘take buttermilk.” Arriv-
ing at the gopis place, Madhumangala delivers StiKrsna
to them, and then, taking the entire pot of buttermilk
himself, he hidingly drinks it and feels, “now my busi-
ness is successful.”

By the power of their prema, the priya-narma-
sakhds can sell St Krsna to the gopis for a little but-
termilk or laddu. They can accomplish easily what no
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other messenger, sakhi or maidservant could do, and
so their role in nourishing Sri Radha-Govinda’s mad-
hurya-lild is very distinct and wonderful.

Srila Gurudeva ki jaya! Srila Swami Maharaja
ki jaya!
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ARTICLE 13
Harsarani Devi Dasr’s Prayer

his 1968 prayer by Harsarani devi dasi so much

pleased Srila A.C. Bhaktivedanta Swami Maharaja,
that when he read it he said, “Now she is becoming ad-
vanced. Print this in our Back to Godhead magazine”.

Dear Swamiji, I offer my respects unto the lotus feet
of my spiritual master.

Who is always herding cows

In Goloka Vindavana with his
Dearmost friend, Krsna.
Sometimes He is running barefoot
Through the forest chasing cows
And sometimes He is hiding behind
A tree waiting for Krsna to

Return with the spoils from
Mother Yasodda'’s butter pots.

1 offer my respects unto the lotus
Feet of my spiritual master, Who is
Always thinking of what He can
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Do in service of His dear-most
Friend Krsna and never wanting
Anything in return.

Harsarani Devi Dasi

(Back to Godhead magazine,
March 1968 edition, page 14)
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We are grateful to Syamala dasi,
Vrndavanaesvari dasi, Savitri dasi, Madhu-
mati dasi and Malati dasi because they sent
their letter (see Article 10) which explained
the circumstances of this topic arising, and
we are especially grateful to ***=#* who
is the cause of the churning of the ocean
of this siddhanta. We simply stood on the
bank of this ocean, collected the jewels
(from the internet), and placed them in this
small book. We are sure these jewels will
benefit the entire world.

The servant of the servant,
Ramachandra Dasa, Prema Pradipa Dasa






